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On How Xunzi’s Disciples Composed the
“Ruxiao” B3¢ (The Achievements of the Ru),
“Daliie” KM (The Grand Digest), and the
“Zhongni” fifiJ& (On Confucius)'

HO Che Wah

Department of Chinese Language and Literature, The Chinese University of Hong Kong

There are thirty-two chapters in the extant Xunzi. Some Xunzi scholars
hold that a number of passages have been authored by the disciples of Xunzi
and not Xunzi himself. While such passages may not have come directly from
Xunzi’s mouth or hand, it is possible to see them as part of his followers’
thought; there is also the possibility that they include Confucian thought
antedating Xunzi. Through investigating the parallel passages among different
Xunzi chapters, this article compares the important ones in detail and discusses
their similarities and differences. It aspires to present evidence to explore
how the relevant chapters explain, interpret, and expand Xunzi’s thought,
and explore possible misunderstandings in the annotations of Xunzi in later
generations. In particular, this article sums up three major methods used by
Xunzi’s disciples in order to compile new chapters: (1) copying previous
passages with explanations; (2) providing new interpretations and emendations
of existing passages; and (3) merging different passages. By the same token,
this article attempts to trace the methodology that was used by Xunzi’s
disciples to compose “Ruxiao” 4% (The achievements of the ru), “Daliie” K

1 This article is part of the research output of Hong Kong Research Grants Committee
(RGC) General Research Fund (GRF) funded project “A Study of the Intratextuality
and Intertextuality of Xunzi: A New Attempt at Dating Ancient Chinese Texts” ( {j
F) RERBAATIE « 5 SUBRET R AYFTE R ) (CUHK14606918). The first draft of
this paper (in Chinese) was presented at the Symposium on New Interpretations on
Ancient Texts #7255/ , The Chinese University of Hong Kong, December
2017, and was subsequently published in its proceedings. Thereafter, it was
revised in light of new evidence. A different approach to source material can be
seen reflected in this version. My gratitude goes to the journal’s two anonymous
reviewers for providing useful comments, as well as to Mr. Peter Tsung Kei Wong
F¥£E and Mr. Parker Chan Pak Ka P55 for their fundamental contribution to

improve an early draft of the manuscript.
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li% (The grand digest), and“Zhongni” ffiJE (On Confucius). From the parallel
passages, one can also conclude that certain chapters represent the core
thoughts of Xunzi, namely the chapters that are often quoted by other passages.

Keywords: Xunzi, parallel passages, Xunzi’s disciples, “Ruxiao” ffEXX
(The achievements of the ru), “Daliie” KM% (The grand digest),
“Zhongni” {2 (On Confucius)



Introduction

Most scholars in the field of Xunzi studies, no matter whether they are
from Asia or the West, accept that the majority of the chapters of the Xunzi
were written by Xunzi himself. However, three chapters seem to be exceptions
to this assertion, and they are “Ruxiao” f#%% (The achievements of the ru),
“Yi bing” #%{T (A debate on military affairs), and “Qiang guo” &[] (The
strong state), all of which refer to Xunzi in the third person by writing “Sun
Qingzi yue” fRIHFFE (Xunzi said), and hence were presumably written by
his disciples. On the other hand, the Tang commentator Yang Liang #5{H
categorized chapters 28 to 32, a total of five chapters, namely “You zuo” &4
(The right-hand vessel), “Zi dao” T3 (The way to be a son), “Fa xing” 11T
(The proper model and proper conduct), “Ai gong” %7\ (Duke Ai), and “Yao
wen” Z£[] (Yao asked) as not being the work of Xunzi but compilations by
his disciples from various sources. He therefore placed them at the back of his
edition of the Xunzi.

The problem of the authorship of these chapters has been discussed by
a number of scholars. In his book Yaoji jieti ji qi dufa Z25Efi#E K HEEE
(Explanations of titles of important texts and how to read them), Liang Qichao
ZERGES (1873-1929) suggests that starting from chapter 27 “Daliie” A (The
grand digest) and ending on chapter 32 “Yao Asked,” a total of six chapters,
were records made by the disciples of Xunzi, and that also the chapters “The
Achievements of the Ru,” “A Debate on Military Affairs,” “The Strong State”
were authored by them.” Recently, Liao Mingchun %% has stated in his
Xunzi xintan ] T-#HTHE (A new investigation of Xunzi) that “The Achievements
of the Ru,” “A Debate on Military Affairs,” “The Strong State,” “The Grand
Digest” and “Zhongni” ff1J£ (On Confucius) are “Xunzi dizi suo jilu de Xunzi
yanxing” & 55T FTRC#kHYE] T 5 17 (sayings and deeds by Xunzi that have
been recorded by his disciples), while “The Right-Hand Vessel,” “The Way
to Be a Son,” “The Proper Model and Proper Conduct,” “Duke Ai,” and “Yao
Asked” are “Xun Qing ji dizi suo yin jizhuan zashi” &jJHI 5 55 Fr5 OB HE
= (miscellaneous records quoted by Xunzi and his disciples).’ Liang and Liao
hold similar opinions on the authorship and formation of many of the Xunzi
chapters. Recent scholars writing on the time of formation of the different

2 Liang Qichao Z2R#E , Yaoji jieti ji qi dufa HFEfRRE 7 H581% (Changsha: Yuelu
shushe, 2010), 41.

3 Liao Mingchun B % , Xunzi xintan T #H# (Beijing: Zhongguo renmin daxue
chubanshe, 2014), 40.
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% (The grand digest), and“Zhongni” ffiJE (On Confucius). From the parallel
passages, one can also conclude that certain chapters represent the core
thoughts of Xunzi, namely the chapters that are often quoted by other passages.
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Xunzi chapters generally espouse similar views, with the exception of John
Knoblock (1938-1999).

John Knoblock, states that,

D.C.Lau [...] has aptly characterized this body of oral literature as
consisting of “stories which illustrated philosophical ideas, and rhyming
passages which served as mnemonics for the initiate. At any rate, what
was important was not a story or mnemonic as such, but the use the
story was put to and the interpretation of the mnemonic.” In Xunzi’s
philosophy, the Ru body of oral literature provided the model from which
principles (/i # ) could be inferred that would then be applied to similar
things and situations (lei ¥/ ), because such things and situations share the
same essential nature. [...]

These last five books of Xunzi’s corpus [i.e., chapters 28 to 32] contain
materials from the oral tradition and are probably the type of materials
he presented to the King of Qin. There is, accordingly, little reason to
suggest that the materials are compilations of his disciples. Rather, they
were school sayings he himself used for explicating the true heritage of
Confucius as transmitted through Zigong 75 .*

Knoblock’s suggestion is based on D. C. Lau’s (1921-2010) article “On the
Term Ch’ih Ying £7£4 and the Story Concerning the So-called ‘Tilting Vessel
(Ch’i Ch’i #k#%).”” Lau finds that the same story concerning the “tilting
vessel” appears in the Huainanzi T, the Wenzi L1, the Xunzi BT,
the Hanshi waizhuan ¥&559M& | the Shuoyuan 50 , and the Kongzi jiayu FL,
FZ5E . Lau discovers that there are inconsistencies between the Confucian

version and the Taoist version, including several textual variants. He provides

an explanation for this,

Nevertheless, if we examine the Confucian version of the story with
some care, we shall find that it is not without inconsistency. For even
in the Confucian version it is said that the vessel overturns when full.
This amounts to saying that the state of fullness cannot be maintained.
This agrees with the general principle stated in the Taoist version, but
contradicts the substituted Confucian principle which states that the
state of fullness can be maintained. Since there is such an important

4

John Knoblock, Xunzi: A Translation and Study of the Complete Works (Stanford,
CA: Stanford University Press, 1994), vol. 3, 237-38.



inconsistency in the Confucian version, we are justified in thinking
that the story was originally meant to illustrate the Taoist, and not the
Confucian principle. [...]

It appears to me that by the middle of the Warring Kingdoms period there
was already a considerable body of oral literature, consisting of stories
which illustrated philosophical ideas, and rhyming passages which served
as mnemonics for the initiate. It is possible that a good deal of this oral
literature did not exclusively belong to any one school of thought and was
more or less common property.’

Lau explains the variants of the same stories, in the form of oral literature or
rhyming passages, appearing in the Taoist school and Confucian school. As
we are discussing the internal differences between Xunzi and his disciples, it
might not be appropriate to apply his theory to explain all the discrepancies
between the chapters written by Xunzi himself with other chapters compiled by
his disciples. In fact, what Lau suggested cannot be considered strong evidence
for John Knoblock’s hypothesis. Even if the last five chapters of Xunzi contain
material from the oral tradition, there is still the possibility that they were
written by Xunzi’s disciples.

Earlier, John Knoblock had already attempted to date the individual
chapters of the Xunzi. His article, “The Chronology of Xunzi’s Works,” opened
a discussion on the dating of each individual chapter of the Xunzi." However,
the evidence for dating the chapters is relatively limited. The assumption
of single authorship suggested by him as well as the dates the chapters
are assigned are still questionable.

In his book Xunxue yu Xunzi sixiang yanjiu )22 8] 1 B FT
(Research on Xunzi’s learning and thoughts), Satd Masayuki 1 EEEf 2
summarizes the late Uchiyama Toshiko’s A& (1933-2020) claims and
comments,

Uchiyama Toshiko has pointed out that the entire Xunzi nonetheless

5 D. C. Lau Z/EE}, “On the Term Ch’ih Ying ¥¥%& and the Story Concerning the
So-called ‘Tilting Vessel (Ch’i Ch’i @8 )’,” in Symposium on Chinese Studies:
Commemorating the Golden Jubilee of The University of Hong Kong 1911-1961 #&
R EEREmSCEE , vol. 3, ed. the Department of Chinese, University of
Hong Kong (Hong Kong: University of Hong Kong, 1968), 30-31.

6 John Knoblock, “The Chronology of Xunzi’s Works,” Early China 8 (1982-83):
29-52.
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constitutes a thought system that is coherent. However, he considers that
the last chapters (“Fu,” “The Grand Digest,” “The Right-Hand Vessel,”
“The Way to Be a Son,” “The Proper Model and Proper Conduct,” “Duke
Ai,” and “Yao Asked”) have been collected and supplemented by Xunzi’s
disciples and that they are not Xunzi’s own work. Although we agree
that it is unlikely that these contents stem directly from Xunzi’s mouth or
hand, it is not necessary to regard them as a part that exclusively expresses
the thought of his followers. Therefore, while we consider that “the
majority of sentences and paragraphs of these several chapters represent
the thoughts of the Xunzi lineage,” the thought of these seven chapters
may not only reflect the thought of the disciples of Xunzi, but there is also
a possibility that they include Confucian thought that predates Xunzi.
WILERECTEHEME (A7) IRE @ ek AR EE ST
TEiER - HEMRERHEPRR LR (15 (D ~ CRIg) ~ CBE) ~ (T
By~ GEfT) ~ (B ~CGERD ) RAEIETATESE - 3 Ik
NPT < 2RI > SEAREAR)EOE el R B R T AN 2 ) I B 2
AR - BB N ARAYER > o (BTN A B (E A B At 1R 22 A
TZER sy - A - BN T E BRI 1Y SRR B AR T
BIRA AR, 2K ERAEEARERE IR 2/ EE - 1A
A BT DART B (R 2R AR T RE M <

The chapters following “The Grand Digest,” as well as “The Achievements of
the Ru,” “A Debate on Military Affairs,” and “The Strong State” thus reflect
the thoughts of the Xunzi lineage and should therefore not be neglected. The
present article attempts to take the important parallel passages in the above-
mentioned chapters as examples, compares them in detail, and discusses
their parallel relationship with other Xunzi chapters. While such passages
may not have come directly from Xunzi’s mouth or hand, it is possible to see
them as part of his disciples’ thought; there is also the possibility that they
include Confucian thought antedating Xunzi. Methodologically speaking,
this article investigates the parallel passages among different Xunzi chapters,
compares the important ones in detail and discusses their similarities and
differences. It aspires to present evidence to explore how the relevant chapters
explain, interpret, and expand Xunzi’s thought, and explores possible
misunderstandings in the annotations of Xunzi in later generations.

7 Satd Masayuki {EBEI$.Z , Xunxue yu Xunzi sixiang yanjiu: pingxi, qianjing,
gouxiang & E2HIE T EAEWFSE « FEAT - A& - #8578 (Taipei: Wanjuanlou tushu,
2015), 57.



1) Directly taking words from other chapters

When writing “The Grand Digest,” the chapters following it, as well as
“The Achievements of the Ru,” “A Debate on Military Affairs,” and “The
Strong State,” the disciples of Xunzi had widely accessed other chapters
of Xunzi as reference. Many of them directly copied passages from other
chapters because the content fit and had the same meaning for the argument, as
illustrated by the following examples:

1.1 “The Grand Digest”:

If you spread out firewood evenly and apply fire to it, the fire will seek out
the dry pieces. If you level the earth and irrigate it with water, the water
will flow to the wet places.’

IR o KERRE 5 SPRBVEIK 0 KR -

This is to indicate “fu lei zhi xiangcong ye, ruci zhi zhu ye” REE.ZFHEH - 4l
2 Z ' (the way in which the classes of things follow each other is shown
as clear as this)."" “The Grand Digest” is a record of Xunzi’s sayings and
actions compiled by his disciples. The passage can also be found in the chapter
“Quan xue” #E2 (An exhortation to learning), where it says,

You may spread out firewood uniformly, but fire will still seek out the dry
pieces. You may level the earth so that it appears all even, but water will
still seek out the wet places."

EFE— o KR T kit -

This is to indicate “wu ge cong qi lei ye” Y% ¢ HAE ' (because each thing

8 My translation of the Xunzi benefits tremendously from Eric Hutton’s. For the sake
of easy reference and comparison, I will, when necessary, provide the relevant pages
of Hutton’s work in citing the Xunzi texts. Eric L. Hutton, Xunzi: The Complete Text
(Princeton: Princeton University Press, 2014), 313.

9 Wang Xianqian E5GEk , Xunzi jijie BT £f# (Beijing: Zhonghua shuju, 1988), 514.

10 Ibid.

11 Hutton, Xunzi: The Complete Text, 313.

12 Idem, 3.

13 Wang Xianqian, Xunzi jijie, 7.

14 1Ibid.
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10 Ibid.

11 Hutton, Xunzi: The Complete Text, 313.

12 Idem, 3.

13 Wang Xianqian, Xunzi jijie, 7.

14 TIbid.
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follows its own class).” The main theme of these passages is the same. Yang
Liang of the Tang dynasty annotates the sentence “shi xin ruo yi” fi5i#—,

To distribute firewood on the ground, making it even, and fire will seek
out the dry pieces to burn them.

TFHE - 20— KE BRI 2 & -

To explain the meaning of “shi xin ruo yi,”, the editors of the Xunzi xinzhu %j
T-#1E (New annotations on Xunzi) say,

The sentence means: the stacked firewood looks the same, but fire always
first burns from the dry firewood.

ERERUE - HESREE AR KRR S R o

The editors understand ruo yi % — as “firewood looks the same.” From “The
Grand Digest,” for the sentence, “jun xin shi huo, huo jiu zao, ping di zhu shui,

shui liu shi” 2%t K » KU 3 SEMEIK - 7K , the editors then say,

The sentence means: When lighting a fire on a level-stacked firewood,
the dry wood catches fire early. When pouring water on level land, water
flows to the wet land first.

B AR ENE ¢ AR HES P RURSE LR K FEBRRORSRIEE K 5 AR HE
BT JREIHTG KSR o

The meaning of these two passages should in fact be the same. However, the
editors here understand the expression as “pu ping de muchai” $fi~FHIAREE |
meaning “level-stacked firewood.” This shows the editorial team does not fully
understand the meaning of 7uo yi in the chapter “An Exhortation to Learning.”
In fact, referring to “jun xin shi huo” ¥3J%i/fi’K in “The Grand Digest,” ruo
yi in “shi xin ruo yi” fffi#i# — in “An Exhortation to Learning” should mean
leveled as (the number) one. In other words, stack firewood level, like the
character yi — . D. C. Lau explains in detail in his article “Xunzi ‘Quan xue’
pian ‘shi xin ruo yi, huo jiu zao ye; ping di ruo yi, shui jiu shi ye’ jie” (& -

15 Hutton, Xunzi: The Complete Text, 3.

16 Wang Xianqian, Xunzi jijie, 7.

17 Department of Philosophy of Peking University, Xunzi xinzhu & F#iE (Taipei:
Liren shuju, 1983), 5.

18 Idem, 557.



) THHE — 0 KEUE ) SERES — 0 JKELEH ) ## (Explanations
of “shi xin ruo yi, huo jiu zao ye; ping di ruo yi, shui jiu shi ye” in the chapter
“An Exhortation to Learning” of Xunzi),

“Ping di ruo yi” Y135 — and “shi xin ruo yi” Jfi#i# — are parallel.
Because the word shi fifi can be used only as a verb, shi xin Jfi# can
only be seen as a verb-object compound. Ping di is parallel with shi xin,
therefore it can only be a verb-object compound. [...] Here the word yi
— can be seen as a concrete symbol of complete identity as well as be
understood as the character yi itself. If it is understood as the character yi,
the sentence can be interpreted as “spread out the firewood evenly like the
character yi ... make the land as flat as the character yi.”

TPt — Bl TR B KRR T FAREFENRA A 0 A
DA UHtidET . HAEEFEhERGRE o TSPt B R ET L ¥ FrDA A
BERENE A o (- JEE " — FRDUEE Tse 2R, fIEEE
S WATDURIE T — ) & - ARMHME T —, & B AR ] DIE
R T ERERBE - SRR T TG A - TR - FRET
P — 3 T - 5 7

Lau accurately explains the meaning of the phrase “shi xin ruo yi” in “An
Exhortation to Learning.” The editors in not referring to “jun xin shi huo” in
“The Grand Digest” when explaining “shi xin ruo yi” in “An Exhortation to
Learning” produced an inaccurate explanation.

1.2 “The Grand Digest”:

He who speaks much but whose words match the proper categories of
things is a sage. He who speaks little but conforms to the proper model
in everything is a gentleman. He who speaks much but does not follow
the proper model, and whose words are perverse and twisted, even if he
argues keenly, is nothing but a petty man.”

ZEMmE - BEAWL - DEWME > B - SEEEMRER - 8

19 D.C. Lau ZI#EF , “Xunzi ‘Quan xue’ pian ‘shi xin ruo yi, huo jiu zao ye; ping di
ruo yi, shui jiu shi ye’ jie” (H T - BI22fE) "M #a—  KEthth ; P —
KL | fi# | Current Research in Chinese Linguistics W FESGEFN 1990.10:
19-20.

20 Hutton, Xunzi: The Complete Text, 315.
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follows its own class).” The main theme of these passages is the same. Yang
Liang of the Tang dynasty annotates the sentence “shi xin ruo yi” fi5i#— ,

To distribute firewood on the ground, making it even, and fire will seek
out the dry pieces to burn them.

TFHE - 20— KE BRI 2 2 -

To explain the meaning of “shi xin ruo yi,”, the editors of the Xunzi xinzhu %j
T-#1FE (New annotations on Xunzi) say,

The sentence means: the stacked firewood looks the same, but fire always
first burns from the dry firewood.

ERIERUE - HESREE AR KRR S R o

The editors understand ruo yi #— as “firewood looks the same.” From “The
Grand Digest,” for the sentence, “jun xin shi huo, huo jiu zao, ping di zhu shui,

shui liu shi” 2%t K » KEUHE  SEMEIK - 7K , the editors then say,

The sentence means: When lighting a fire on a level-stacked firewood,
the dry wood catches fire early. When pouring water on level land, water
flows to the wet land first.

B AR VR ¢ AR HES P RURSE LR K FEBRRORSRIEE K 5 AR HE
BT REIHITG KSR o

The meaning of these two passages should in fact be the same. However, the
editors here understand the expression as “pu ping de muchai” $i~SFHIAREE |
meaning “level-stacked firewood.” This shows the editorial team does not fully
understand the meaning of 7uo yi in the chapter “An Exhortation to Learning.”
In fact, referring to “jun xin shi huo” ¥3J%i/fi’K in “The Grand Digest,” ruo
yi in “shi xin ruo yi” fffi#i# — in “An Exhortation to Learning” should mean
leveled as (the number) one. In other words, stack firewood level, like the
character yi — . D. C. Lau explains in detail in his article “Xunzi ‘Quan xue’
pian ‘shi xin ruo yi, huo jiu zao ye; ping di ruo yi, shui jiu shi ye’ jie” (& -

15 Hutton, Xunzi: The Complete Text, 3.

16 Wang Xianqian, Xunzi jijie, 7.

17 Department of Philosophy of Peking University, Xunzi xinzhu & F#iE (Taipei:
Liren shuju, 1983), 5.

18 Idem, 557.



HERE) THHE o KEUE ) SERES — 0 JKELEW ) #E (Explanations
of “shi xin ruo yi, huo jiu zao ye; ping di ruo yi, shui jiu shi ye” in the chapter
“An Exhortation to Learning” of Xunzi),

“Ping di ruo yi” Y135 — and “shi xin ruo yi” Jfi#i# — are parallel.
Because the word shi fifi can be used only as a verb, shi xin Jfi# can
only be seen as a verb-object compound. Ping di is parallel with shi xin,
therefore it can only be a verb-object compound. [...] Here the word yi
— can be seen as a concrete symbol of complete identity as well as be
understood as the character yi itself. If it is understood as the character yi,
the sentence can be interpreted as “spread out the firewood evenly like the
character yi ... make the land as flat as the character yi.”

TP — BT RS B KRR T FAREFENRA A 0 A
DA UHtidT o RAEEFEhE RS - TSPt B TR ET L ¥ FrDAt A
BERBNE A o (- JEE " — FADUEE Tse 2R ) fIEEE
S WATDURIE T — ) & - AERMHME T —, & B AR T DIE
R T ERERBE o SRR T TG E - TR - FRET
P — 3 T - 5 7

Lau accurately explains the meaning of the phrase “shi xin ruo yi” in “An
Exhortation to Learning.” The editors in not referring to “jun xin shi huo” in
“The Grand Digest” when explaining “shi xin ruo yi” in “An Exhortation to
Learning” produced an inaccurate explanation.

1.2 “The Grand Digest”:

He who speaks much but whose words match the proper categories of
things is a sage. He who speaks little but conforms to the proper model
in everything is a gentleman. He who speaks much but does not follow
the proper model, and whose words are perverse and twisted, even if he
argues keenly, is nothing but a petty man.”

ZEmE - BEAWL - DEME > B - SEEEMRER - 8

19 D.C. Lau ZI#EF , “Xunzi ‘Quan xue’ pian ‘shi xin ruo yi, huo jiu zao ye; ping di
ruo yi, shui jiu shi ye’ jie” (H T - BIZ2 &) " fa#s—  KEthth ; e —
JKEEEE | fi# | Current Research in Chinese Linguistics W FESGEFN 1990.10:
19-20.

20 Hutton, Xunzi: The Complete Text, 315.
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AL @

These are also Xunzi’s words that were recorded by his disciples. Similar
words can also be found in the chapter “Fei shi’er zi” JE- - (Against the

twelve masters),

For this reason, he who speaks much but whose words match the proper
categories of things is a sage. He who speaks little but conforms to the
proper model in everything is a gentleman. He who speaks much but does
not follow the proper model, and whose words are perverse and dissolute,
if he argues keenly, is nothing but a petty man.

WESIME - EAW - PFME - Bl - ZOEEMRES -
B DA

The above passages are nearly identical. “The Grand Digest” might have
referred to the “Against the Twelve Masters” to record Xunzi’s words. “Against
the Twelve Masters” contains the term liumian il . Tsukada Tora ZK R
(1745-1832) said, ““Yueji’ %45C (Records of music) [in the Liji g aC (Book of
rites)] has ‘liumian yi wang ben’ FilliLASAN (reckless and therefore forgetting
the root). It shows the appearance of moving but not reaching” {%45c ) : I i
MU ) > B A2t > Yang Liang’s annotation to “The Grand
Digest” says, “Zhe dang wei mian. ‘Fei shi’er zi pian’ you ci yu, ci dang tong”
TS ER T - GRS AIEE - BER Y (‘Zhe # should be
‘mian’ il . The “Against the Twelve Masters” has this phrase. Here, it should
be the same.) In the chapter “Against the Twelve Masters,” it is “duo shao wu
fa er liumian ran” Z/VHEETTRIESR , while in “The Grand Digest” it is “duo
yan wu fa er liu zhe ran” %5 HEEMILE 2R . Lu Wenchao BESC5H (1717-
1796) annotates the sentence in the “Against the Twelve Masters” saying,

These few words can also be seen in “The Grand Digest” chapter. There,
“duo yan wufa” %5 1% is written. The character shao  here seems

wrong.

21 Wang Xianqian, Xunzi jijie, 518.

22 Idem, 97.
23 Wang Tianhai £ K , Xunzi jiaoshi & T ¥ (Shanghai: Shanghai guji chubanshe,
2005), 217.

24 Wang Xianqian, Xunzi jijie, 518.



BEBEEY R CKISRS) - B6fF T EMmE, - Bt T TR -

Wang Niansun F;&£% (1744-1832) agreed with Lu, and therefore recorded
the latter’s explanation into his Dushu zazhi ;8= 5% (Miscellaneous records
of reading books) and supplemented, “er [flj is the same as ru 41 .”*° On the
other hand, Long Yuchun HE=F#i does not accept Lu’s theory and interprets
the sentences “duo shao wu fa er liumian ran, sui bian, xiaoren ye” 2 /R
MU - #fE - /N At in the “Against the Twelve Masters” as:

It should be read in this way: “duo shao wu fa er liv” Z5/VIEETIV is
a sentence; “mian ran sui bian” JHARHERE another; “xiaoren ye” /NA
3 yet another. [...] Mian ffi should be zhe & , which is equal to zhe ¥ .
Zhe ran 59X is used to describe the character bian %t . The meaning
of it is no matter how many utterances someone makes, if they are not
according to the method, but erratic and bizarre, even if they are wise
and eloquent, still he cannot avoid being a petty man. The meaning is not
understandable if zhe & is written as mian J[fi . In “The Grand Digest”
chapter, yan 5 should be written as shao V> . Lu [Wenchao] is wrong.
Bl T R A TR, A TN A A e [ )
MEME TEL BT, o TERLEE TR T HEEmEY
EAGREMEERNE - M= o AT RERE - T/ NATE -
" ETIE ) RIFARTNE - (RIBR)T S FEMET Y B BRIE -

Wang Tianhai £ K} follows Long Yuchun’s explanation. Liumian Ji.i
occurs in the “Records of Music” in the Book of Rites. Long suggests liu Jii. is
the end of the sentence and reads mian jlfii as zhe ¥ . This reading is difficult
to understand and therefore doubtable. Both “Against the Twelve Masters” and
“The Grand Digest” say “duo yan er lei, shengren ye. shao yan er fa, junzi ye”
ZEMME - EA - DFEMEE » BT . Related content can also be found
in other passages in the Xunzi and their meaning can be cross-referenced.
However, this is neglected by current scholars. In “Xing’e” M£5& (Human
nature is bad),

For one sort of person, even when he speaks much, he displays proper

25 Idem, 98.

26 Wang Niansun £&f%, Dushu zazhi 85 #:& (Nanjing: Jiangsu guji chubanshe,
photographic reproduction of Wang’s block print edition, 1985), 657.

27 Wang Tianhai, Xunzi jiaoshi, 217.
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These are also Xunzi’s words that were recorded by his disciples. Similar
words can also be found in the chapter “Fei shi’er zi” JE-F -+ (Against the

twelve masters),

For this reason, he who speaks much but whose words match the proper
categories of things is a sage. He who speaks little but conforms to the
proper model in everything is a gentleman. He who speaks much but does
not follow the proper model, and whose words are perverse and dissolute,
if he argues keenly, is nothing but a petty man.

WESIME - BEAW - PEME - B o ZOEEMmMRES -
S RN R

The above passages are nearly identical. “The Grand Digest” might have
referred to the “Against the Twelve Masters” to record Xunzi’s words. “Against
the Twelve Masters” contains the term liumian il . Tsukada Tora ZK R
(1745-1832) said, ““Yueji’ %45C (Records of music) [in the Liji g aC (Book of
rites)] has ‘liumian yi wang ben’ FilliLASAN (reckless and therefore forgetting
the root). It shows the appearance of moving but not reaching” {%45c) : " Iii
MU ) > B A2t .2 Yang Liang’s annotation to “The Grand
Digest” says, “Zhe dang wei mian. ‘Fei shi’er zi pian’ you ci yu, ci dang tong”
TS ER T - GRS AIEE - HER Y (‘Zhe # should be
‘mian’ il . The “Against the Twelve Masters” has this phrase. Here, it should
be the same.) In the chapter “Against the Twelve Masters,” it is “duo shao wu
fa er liumian ran” Z/VHEETTRIEZR , while in “The Grand Digest” it is “duo
yan wu fa er liu zhe ran” %5 LML E 2R . Lu Wenchao BESC5H (1717-
1796) annotates the sentence in the “Against the Twelve Masters” saying,

These few words can also be seen in “The Grand Digest” chapter. There,
“duo yan wufa” %5 1% is written. The character shao  here seems

wrong.

21 Wang Xianqian, Xunzi jijie, 518.

22 Idem, 97.
23 Wang Tianhai £ K , Xunzi jiaoshi & T ¥ f# (Shanghai: Shanghai guji chubanshe,
2005), 217.

24 Wang Xianqian, Xunzi jijie, 518.



BEBGEEY R CKBSRE) - B6fF "M, - Bt T TR -

Wang Niansun F;&£% (1744-1832) agreed with Lu, and therefore recorded
the latter’s explanation into his Dushu zazhi ;2= 5E& (Miscellaneous records
of reading books) and supplemented, “er flj is the same as ru 41 .”*° On the
other hand, Long Yuchun BE=F#i does not accept Lu’s theory and interprets
the sentences “duo shao wu fa er liumian ran, sui bian, xiaoren ye” 2/ 4R
MU - #EfE - /N At in the “Against the Twelve Masters” as:

It should be read in this way: “duo shao wu fa er liv”> Z5/VIEETI is
a sentence; “mian ran sui bian” JHARHERE another; “xiaoren ye” /N A
3 yet another. [...] Mian fifi should be zhe & , which is equal to zhe ¥ .
Zhe ran 59X is used to describe the character bian %t . The meaning
of it is no matter how many utterances someone makes, if they are not
according to the method, but erratic and bizarre, even if they are wise
and eloquent, still he cannot avoid being a petty man. The meaning is not
understandable if zhe & is written as mian J[fi . In “The Grand Digest”
chapter, yan 5 should be written as shao V> . Lu [Wenchao] is wrong.
Bl T SR A TIEAREERE, A TN A e [ )
MEME TEL BT, o TERLBE TR T BEEREY
EAGREMEERNE - M= o AT RER - T/ NATE -
s ETIE ) RIEBARTNE - (RIBR)T S FEMET Y E o BRIE -

Wang Tianhai £ K follows Long Yuchun’s explanation. Liumian Ji.i
occurs in the “Records of Music” in the Book of Rites. Long suggests liu Jii., is
the end of the sentence and reads mian jlfii as zhe ¥ . This reading is difficult
to understand and therefore doubtable. Both “Against the Twelve Masters” and
“The Grand Digest” say “duo yan er lei, shengren ye. shao yan er fa, junzi ye”
ZEMME - BEA - DFEMEE » FHTH . Related content can also be found
in other passages in the Xunzi and their meaning can be cross-referenced.
However, this is neglected by current scholars. In “Xing’e” M£5& (Human
nature is bad),

For one sort of person, even when he speaks much, he displays proper

25 Idem, 98.

26 Wang Niansun £&f%, Dushu zazhi 85 #& (Nanjing: Jiangsu guji chubanshe,
photographic reproduction of Wang’s block print edition, 1985), 657.

27 Wang Tianhai, Xunzi jiaoshi, 217.
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form and accords with the proper categories of things. He can debate all
day long the basis for his claims, and throughout numerous twists and
myriad changes his guiding categories remain one and the same—such is
the understanding of the sage.

For another sort of person, even when he speaks only a little, he is
straightforward yet reserved in his use of words. When he debates, he
conforms to the proper model as surely as though being regulated by a
carpenter’s ink-line—such is the understanding of the well-bred man and

the gentleman. **

ZE AN - RHRHFLL > SZTRES - HifiE—W > 2EA
ZHEH e DFRIKIMAE - Fifis - HRZDWE - BLEF A -7

It says, “duo yan ze wen er lei [...] shi shengren zhi zhi” 265 RISCME [ -+ )
288 A Z %0 . This is strongly reminiscent of “duo yan er lei, shengren ye” %
S1M%E - B2 A in “Against the Twelve Masters” and “The Grand Digest.”
It further says, “shao yan ze jing er sheng, lun er fa [...] shi shi junzi zhi zhi”
D EREIA ~ Gk L ) B HFFZH . This is likewise similar to
“shao yan er fa, junzi ye” "V E % » B in the said chapters. Yang Liang
annotates,

Jing & means easy. Sheng ‘& means sayings are few. “Lun er fa” Gk
means all arguments follow a method, they are not made recklessly.

& Gt - & FEEE - Wil ERRmE A i o

e

Hao Yixing fEETT (1757-1825) says,

Yi £ means to hide. It talks about subtly fitting in with rules and
regulations and not being biased or twisted.

thE - Bt - SERAIRIESE - Akt -

It can be seen that “shao yan er fa” "V 1% means junzi speak less but
their arguments are offered according to methods, and are not loose, biased,
or twisted. The sentence “duo yan wu fa er liumian ran” 25 BT i AR

in “The Grand Digest” and “Against the Twelve Masters” talks about it in an

28 Hutton, Xunzi: The Complete Text, 255.
30 Ibid.
31 Ibid.



opposite way. Liumian indicates that the arguments are loose and changing,
therefore not fitting rules and regulations, thus twisted or leading to bias. The
main theme and meaning are in accord with “Human Nature Is Bad.” Thus,
“Against the Twelve Masters” should not be read as “duoshao wu fa er liu, zhe
ran sui bian, xiaoren ye” /Y HEILIMUR » TTIRHERE - /N At as Long Yuchun
suggests. This reading does not comply with the meaning in “Against the
Twelve Masters.”

1.3 “Fa xing” {£{T (The proper model and proper conduct):

Those who complain against others are bankrupt, and those who complain
against Heaven in such a situation are witless. To be lacking something in
oneself yet blame it on others—is this not far off the mark?*

S8 NBE  RRERES - £ OMREN SRR | D

This passage is taken by Xunzi’s disciples from the “Rongru” 285 (On honor
and disgrace),

Those who know themselves do not complain against others, and those
who understand fate do not complain against Heaven. Those who
complain against others are bankrupt, and those who complain against
Heaven lack proper intentions. The fault is with themselves, but instead
they seek it in others. How far off the mark they are!™

HHENGA » Mg BENEK  BAEE » BREBEEE - K20 K
I EETER LT

The passages above are nearly identical. “The Proper Model and Proper
Conduct” might have been composed according to “On Honor and Disgrace”
as a record of Xunzi. Comparing the two passages, “The Proper Model and

Proper Conduct” has “yuan tian zhe wu shi” 8 RKEHEF, . The editors of the
Xunzi xinzhu annotates,

This sentence means, if you do not work hard but just complain against
others, this shows that you have no ways [to do things]. Complaining

32 Hutton, Xunzi: The Complete Text, 331.
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form and accords with the proper categories of things. He can debate all
day long the basis for his claims, and throughout numerous twists and
myriad changes his guiding categories remain one and the same—such is
the understanding of the sage.

For another sort of person, even when he speaks only a little, he is
straightforward yet reserved in his use of words. When he debates, he
conforms to the proper model as surely as though being regulated by a
carpenter’s ink-line—such is the understanding of the well-bred man and

the gentleman. **

ZE AN - RHRHFLL > SZTRES - KW 2EA
ZHH - DFRKIMAE - Sl - HRZDWE - BLEF A -7

It says, “duo yan ze wen er lei [...] shi shengren zhi zhi” 265 RISCAE [ -+ )
288 A Z %0 . This is strongly reminiscent of “duo yan er lei, shengren ye” %
S1M%E - 22 A in “Against the Twelve Masters” and “The Grand Digest.”
It further says, “shao yan ze jing er sheng, lun er fa [...] shi shi junzi zhi zhi”
D EREIA ~ Gk (e ) B HFFZH . This is likewise similar to
“shao yan er fa, junzi ye” "V E % » B in the said chapters. Yang Liang
annotates,

Jing & means easy. Sheng ‘& means sayings are few. “Lun er fa” Gk
means all arguments follow a method, they are not made recklessly.

& Gt - & FEEE - il ERRmE A i -

b

Hao Yixing fEETT (1757-1825) says,

Yi £ means to hide. It talks about subtly fitting in with rules and
regulations and not being biased or twisted.

thE - Bt - SERAIRIESE - Akt -

It can be seen that “shao yan er fa” "V 15 means junzi speak less but
their arguments are offered according to methods, and are not loose, biased,
or twisted. The sentence “duo yan wu fa er liumian ran” 25 HEETR HAA

in “The Grand Digest” and “Against the Twelve Masters” talks about it in an

28 Hutton, Xunzi: The Complete Text, 255.
30 Ibid.
31 Ibid.



opposite way. Liumian indicates that the arguments are loose and changing,
therefore not fitting rules and regulations, thus twisted or leading to bias. The
main theme and meaning are in accord with “Human Nature Is Bad.” Thus,
“Against the Twelve Masters” should not be read as “duoshao wu fa er liu, zhe
ran sui bian, xiaoren ye” Z/VHEILIMUR » TTIRHERE - /N At as Long Yuchun
suggests. This reading does not comply with the meaning in “Against the
Twelve Masters.”

1.3 “Fa xing” {£{T (The proper model and proper conduct):

Those who complain against others are bankrupt, and those who complain
against Heaven in such a situation are witless. To be lacking something in
oneself yet blame it on others—is this not far off the mark?*

S8 NBE » BRERES - £ DMK SRR | D

This passage is taken by Xunzi’s disciples from the “Rongru” 285 (On honor
and disgrace),

Those who know themselves do not complain against others, and those
who understand fate do not complain against Heaven. Those who
complain against others are bankrupt, and those who complain against
Heaven lack proper intentions. The fault is with themselves, but instead
they seek it in others. How far off the mark they are!™

HAENGA » AagBENEK - BAEE » BREEE - K20 K
N EETER LT

The passages above are nearly identical. “The Proper Model and Proper
Conduct” might have been composed according to “On Honor and Disgrace”
as a record of Xunzi. Comparing the two passages, “The Proper Model and

Proper Conduct” has “yuan tian zhe wu shi” 8 RKEHEF, . The editors of the
Xunzi xinzhu annotates,

This sentence means, if you do not work hard but just complain against
others, this shows that you have no ways [to do things]. Complaining

32 Hutton, Xunzi: The Complete Text, 331.
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against Heaven, this shows that you are ignorant.
EAEEE  HEAE T /\mi‘%?& A BECIREHE - AR
ER - HHECRA R -

This shows that shi 7% in “The Proper Model and Proper Conduct” means
knowledge. “On Honor and Disgrace” has “yuan tian zhe wu zhi” $5K 35k
7% and should connote the same meaning. However, Yang Liang annotates “On
Honor and Disgrace,”

People with lofty ideals are concerned only with self-cultivating. They
leave favorable or unfavorable turns in life to fate, so they do not
complain against Heaven.

AEZL  HEES @ BEE - EERRdG  BRBR -7

He interprets zhi & as lofty ideals, an interpretation that does not align with
“The Proper Model and Proper Conduct.” Wang Niansun says,

Zhi & should be read as shi in zhishi %1% . If one does not understand
fate and complains against Heaven, it is called “to be ignorant.” “The
Proper Model and Proper Conduct” has “yuan tian zhe wu shi” 7%
H S . In that chapter, Yang Liang annotates, “Wu shi means not
understanding fate,” which is accurate. Yang’s annotation here reads zhi
7% as zhi in zhiqi 7558, (aspiration), which is wrong.

o R THER L 2 TR - T’ﬁﬂnnﬁﬁ,u% HE T - GEITRD
IEfE T ARREER, - BIES - ﬁz ANFIKAw 0 2t e ER
TR TER,ZTE, R

Yang Liang inaccurately interprets “On Honor and Disgrace,” while Wang
Niansun relies on the parallel passage in “The Proper Model and Proper

Conduct” to infer the explanation of the sentence “yuan tian zhe wu zhi” 7%
FHEL | leading to an accurate interpretation.

1.4 “The Grand Digest”:

The gentlemen can make himself honorable, but he cannot ensure that

36 Department of Philosophy of Peking University, Xunzi xinzhu, 590.

38 Wang Niansun, Dushu zazhz, 645.



others will honor him. He can make himself useful, but cannot ensure that
others will employ him.”

ETRERBATE  TREEALEC ; RERBATH » Rref ASLHCD -

The passage above is taken by Xunzi’s disciples from “Against the Twelve

Masters,”

What the well-bred man and gentleman can and cannot do: The gentleman
can make himself honorable, but he cannot ensure that others will honor
him. He can make himself trustworthy, but cannot ensure that others will
trust him. He can make himself useful, but cannot ensure that others will
employ him. *'

TEFZAHEE (F) " REER  BEFRRBIE  TEEALED ;48
FlfE - FREMEALMEC s GRG0 » FREFEALAC - ¥

Comparing the two passages, Xunzi’s disciples only omitted two sentences—
“neng wei ke xin, buneng shi ren bi xin ji’ Be {5 » NEEM AMAMEC when
writing “The Grand Digest.” The rest is identical to “Against the Twelve

Masters.” This is a proof that Xunzi’s disciples relied on “Against the Twelve

Masters” to record Xunzi’s words.

1.5 “On Confucius™:

King Wen launched four punitive campaigns. King Wu launched two.
The Duke of Zhou finished their work, and by the time of King Cheng,
accordingly there were simply no more punitive campaigns.*

SRR - REF T FAFHE - BREERZDEESR - ©

A parallel passage can be seen in “The Grand Digest,”

King Wen launched four punitive campaigns. King Wu launched two. The

39
40
41
42
43
44
45

Hutton, Xunzi: The Complete Text, 317.
Hutton, Xunzi: The Complete Text, 45.
Wang Niansun, Dushu zazhi, 659.
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against Heaven, this shows that you are ignorant.
EAEEE  HEAE T /\mi‘%?& A BECIREHE - AR
ER - HHECRA R -

This shows that shi 7% in “The Proper Model and Proper Conduct” means
knowledge. “On Honor and Disgrace” has “yuan tian zhe wu zhi” %8R &
& and should connote the same meaning. However, Yang Liang annotates “On
Honor and Disgrace,”

People with lofty ideals are concerned only with self-cultivating. They
leave favorable or unfavorable turns in life to fate, so they do not
complain against Heaven.

AEZL  HEES » BEE - FEERaG  SRBR -7

He interprets zhi & as lofty ideals, an interpretation that does not align with
“The Proper Model and Proper Conduct.” Wang Niansun says,

Zhi & should be read as shi in zhishi %1% . If one does not understand
fate and complains against Heaven, it is called “to be ignorant.” “The
Proper Model and Proper Conduct” has “yuan tian zhe wu shi” %
HEES . In that chapter, Yang Liang annotates, “Wu shi means not
understanding fate,” which is accurate. Yang’s annotation here reads zhi
7% as zhi in zhiqi 7558, (aspiration), which is wrong.

o R THER L, 2 TR - T’ﬁﬂnnﬁﬁ,u% HE T - GEITRD
IEfE T ARREER, - BIES - ﬁz ANFIK w0 2t e ER
TR TER,ZTE, R

Yang Liang inaccurately interprets “On Honor and Disgrace,” while Wang
Niansun relies on the parallel passage in “The Proper Model and Proper

Conduct” to infer the explanation of the sentence “yuan tian zhe wu zhi” 7%
FHE | leading to an accurate interpretation.

1.4 “The Grand Digest”:

The gentlemen can make himself honorable, but he cannot ensure that

36 Department of Philosophy of Peking University, Xunzi xinzhu, 590.

38 Wang Niansun, Dushu zazhz, 645.



others will honor him. He can make himself useful, but cannot ensure that
others will employ him.”

ETRERBATE  TREFALEC ; RERBATH » Rref AXHCD -

The passage above is taken by Xunzi’s disciples from “Against the Twelve

Masters,”

What the well-bred man and gentleman can and cannot do: The gentleman
can make himself honorable, but he cannot ensure that others will honor
him. He can make himself trustworthy, but cannot ensure that others will
trust him. He can make himself useful, but cannot ensure that others will
employ him. *'

TEFZAHE (F) " REER  BEFRRBIE  TEEALED ;48
FlfE - FREMEALMEC 3 GRG0 » FREFEALAC - ¥

Comparing the two passages, Xunzi’s disciples only omitted two sentences—
“neng wei ke xin, buneng shi ren bi xin ji eyl {5 » NEEM AMAMEC when
writing “The Grand Digest.” The rest is identical to “Against the Twelve

Masters.” This is a proof that Xunzi’s disciples relied on “Against the Twelve

Masters” to record Xunzi’s words.

1.5 “On Confucius™:

King Wen launched four punitive campaigns. King Wu launched two.
The Duke of Zhou finished their work, and by the time of King Cheng,
accordingly there were simply no more punitive campaigns.*

SEBRY - REF T FAKHE - BREERZDERESR - ©

A parallel passage can be seen in “The Grand Digest,”

King Wen launched four punitive campaigns. King Wu launched two. The

39
40
41
42
43
44
45

Hutton, Xunzi: The Complete Text, 317.
Hutton, Xunzi: The Complete Text, 45.
Wang Niansun, Dushu zazhi, 659.
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Duke of Zhou finished their work, and by the time of King Cheng and
King Kang, accordingly there were simply no more punitive campaigns. *°

EKM - REEKS - BAKE B BHIEMKD Y

“On Confucius” and “The Grand Digest” are both from the hands of the
disciples of Xunzi. It can be seen that these later chapters also refer to each
other. Comparing the two passages, the sentence “an yi wu zhu yi” Z D\ IEER 22
in “On Confucius” is written “an wu zhu yi” ZZH#EFZRE. in “The Grand Digest,”
which causes Wang Niansun to suggest that the word yi DA following the word
an % in “On Confucius” is a redundant character,

Originally there was no yi DA after an 4 . People do not understand an is
a word with only syntactical meaning but misinterpret it as an of anding
4 7€ (settled), therefore adding yi. In “The Grand Digest” chapter the
sentence “zhi Cheng, Kang ze an wu zhu yi” £ » RAIZEZFE (an £
is also a word with only syntactical meaning), there is no yi following an.
This is a clear proof.

T, AT DL T RARED T & Rl iR AR R E L&
MO T LA FE - CRIgRED TR RAIRERD ) ("5 &
A o THE RO, o RHBE T

Yang Liang annotates “The Grand Digest,”

An explanation can be found in the “On Confucius” chapter. It says that
when the Duke of Zhou completed the royal enterprise, execution and
attack were still inevitable, whereas by the time of Cheng and Kang,
punishments were established. Here, authors are quoting this again
in order to clearly state that to reduce punishments is to refrain from
competing with commoners in their business.

niffe (MPER) - SRIAKRIESRE  MABEERK - Bk - BRI
fith - BRI - B RE R FRAFIE At -

This is because in the previous passages of “The Grand Digest” it says,

46 Hutton, Xunzi: The Complete Text, 304-5.



From regular officers on up, all are to be ashamed to practice profit-
mongering, and they are not to compete with the common people for
business.™

oD BRI A R

It makes Yang Liang think that “The Grand Digest” quotes the passage
“Wenwang zhu si, Wuwang zhu er” L EFKIY » B EFK " again in order to
explain that not competing with commoners is a means to reduce punishments.

According to the collection and analysis of the present article, “The Grand

Digest” chapter quotes words from other passages again and again; it does not

necessarily link to preceding or succeeding passages.

1.6 “On Confucius’:

If one’s intentions cannot avoid such a vile heart and the vile ways of
one’s actions, and instead one seeks to have the reputation of a gentleman
or sage, then to draw an analogy for it, this would be like trying to lick
Heaven by bending down, or trying to save someone from hanging to
death by pulling on their feet. Such a proposition is sure not to succeed,
and the harder one works at it, the further off one gets.”

TARF 20 TTART2E - MREETENZE » MR
WG+ RARI S [t BRATITER » frgmiene -

This passage is also seen in “The Strong State,”

When one is so misguided and mistaken, yet seeks to have the
accomplishments and fame of Tang and Wu, is that achievable? To draw
an analogy for it, this would be like trying to lick Heaven by bending
down, or trying to save someone from hanging to death by pulling on their
feet. Such a proposition is sure not to succeed, and the harder one works
at it, the further off one gets. ™

HREERN - MRAE - RZHA AP 2 B ZBRRMIER - B

50
51
52

53
54

Hutton, Xunzi: The Complete Text, 304.
Hutton, Xunzi: The Complete Text, 51. The translation is amended for a different
interpretation on the first two sentences.

Hutton, Xunzi: The Complete Text, 168.
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Duke of Zhou finished their work, and by the time of King Cheng and
King Kang, accordingly there were simply no more punitive campaigns. *°

EKMN  REEKS - BAKE B BHIEMKD Y

“On Confucius” and “The Grand Digest” are both from the hands of the
disciples of Xunzi. It can be seen that these later chapters also refer to each
other. Comparing the two passages, the sentence “an yi wu zhu yi” Z D\ IEEER 22
in “On Confucius” is written “an wu zhu yi” ZZH#EFZRE. in “The Grand Digest,”
which causes Wang Niansun to suggest that the word yi DA following the word
an % in “On Confucius” is a redundant character,

Originally there was no yi LA after an 4 . People do not understand an is
a word with only syntactical meaning but misinterpret it as an of anding
4 7€ (settled), therefore adding yi. In “The Grand Digest” chapter the
sentence “zhi Cheng, Kang ze an wu zhu yi” £ » RAIZEZFE (an £
is also a word with only syntactical meaning), there is no yi following an.
This is a clear proof.

T, AT DL T RARED T & R iR AR R E L&
MO T LA FE - CRIgRED TR RAIRERD ) (T35 &
A o THE R, T RHBE T

Yang Liang annotates “The Grand Digest,”

An explanation can be found in the “On Confucius” chapter. It says that
when the Duke of Zhou completed the royal enterprise, execution and
attack were still inevitable, whereas by the time of Cheng and Kang,
punishments were established. Here, authors are quoting this again
in order to clearly state that to reduce punishments is to refrain from
competing with commoners in their business.

niffe (MPER) - SRIAKRIESRE  MABEERIK - Bk - BRI
fEth - BRI - B RE R FRIAIFIE At -

This is because in the previous passages of “The Grand Digest” it says,

46 Hutton, Xunzi: The Complete Text, 304-5.



From regular officers on up, all are to be ashamed to practice profit-
mongering, and they are not to compete with the common people for
business.™

el BRI A R -

It makes Yang Liang think that “The Grand Digest” quotes the passage
“Wenwang zhu si, Wuwang zhu er” L EZFKIY » B EFK . again in order to
explain that not competing with commoners is a means to reduce punishments.

According to the collection and analysis of the present article, “The Grand

Digest” chapter quotes words from other passages again and again; it does not

necessarily link to preceding or succeeding passages.

1.6 “On Confucius’:

If one’s intentions cannot avoid such a vile heart and the vile ways of
one’s actions, and instead one seeks to have the reputation of a gentleman
or sage, then to draw an analogy for it, this would be like trying to lick
Heaven by bending down, or trying to save someone from hanging to
death by pulling on their feet. Such a proposition is sure not to succeed,
and the harder one works at it, the further off one gets.”

TARF 20 TART2E - MREETENZE » 2RI
WG+ RARRI S [t BRATITER » frg e -

This passage is also seen in “The Strong State,”

When one is so misguided and mistaken, yet seeks to have the
accomplishments and fame of Tang and Wu, is that achievable? To draw
an analogy for it, this would be like trying to lick Heaven by bending
down, or trying to save someone from hanging to death by pulling on their
feet. Such a proposition is sure not to succeed, and the harder one works
at it, the further off one gets. ™

HREERN - MRAE - RZHA AP 2 B ZBRMIIER - B

50
51
52

53
54

Hutton, Xunzi: The Complete Text, 304.
Hutton, Xunzi: The Complete Text, 51. The translation is amended for a different
interpretation on the first two sentences.

Hutton, Xunzi: The Complete Text, 168.

177

(smpnyuo)d uE) FI= Jubuoyz, ay) pue ‘(3sebig puels ayl) F >+ oneq, (Ny 8y} Jo SJuBWSABIYDY 8Y1) Sy ,OBIXNY, 8y} pesodwo) s8|diosiq s,1zuny MOH UQ



178

57 48 B I S 408 >t 1 W o mh

5 IR » BURTER - G mEnE « 7

Both “On Confucius” and “The Strong State” were written by disciples of
Xunzi. This shows that chapters from disciples refer to each other. Reading
these passages, “On Confucius” says “qiu you junzi shengren zhi ming” K
BHEFE N 24 whereas “The Strong State” says “giu you Tang, Wu zhi
gongming” KEG% ~ . Z2% . This means that the phrase “junzi shengren”
in “On Confucius” specifically points to King Tang and King Wu.

Let us look at another example. In the “Huanghou ji” 2/5#C (Annals
of empresses) of the Hou Han shu 1%%% (History of the Later Han) there is
an expression that reads, “Tang meng ji tian er shi zhi, si jie sheng wang zhi
gian zhan” BB R RIMGZ Wi B F 2815 .°° This same expression,
with slightly different wording, can also be seen in the Dongguan Hanji SR
%30 (Records of Han from the Eastern Library): “Tang meng ji tian shi zhi,
jie sheng zhu zhi meng” 58 L RKGRZ » BB X 22 7 The “shi” I in the
Hou Han shu is a variant of the shi & in the Dongguan Hanji. This is further
evidence that the term shi tian "5°K in “On Confucius” is used to describe
King Tang.

Regarding “junzi shengren zhi ming” in “On Confucius,” with reference
to “The Strong State,” ming should be interpreted as gongming. The editors of
the Xunzi xinzhu annotates,

The meaning of this sentence is: With respect to thought, I retain the
thought of opposing etiquette and morality, and with respect to behavior,
I also oppose etiquette and morality, but I want to pursue the reputation of
gentlemen and sages.

EAEEE  BELEREENHEENSHE - Th LHENHIESE
) AAGERE T« EARLE -

The annotation team uses mingsheng % to translate ming in the original
texts. This suggests that they might not have referred to “The Strong State,”
therefore their interpretation might not be accurate.

55 Wang Xianqian, Xunzi jijie, 299.

56 Fan Ye JUME , Hou Han shu %12 (Beijing: Zhonghua shuju, 1965), 418—19.

57 Liu Zhen et al. 2125 | Dong guan Han ji jiaozhu FEFEZLFF , compiled and
annotated by Wu Shuping 24> (Zhongzhou: Zhongzhou guji chubanshe, 1987),
204.

58 Department of Philosophy of Peking University, Xunzi xinzhu, 103.



2) Different wordings and further interpretations

When the disciples of Xunzi who wrote the chapter “The Grand Digest,”

and the chapters following it, they had widely accessed other chapters of Xunzi

as references, and also amended and re-interpreted some of them.

2.1 “The Grand Digest”:

Relations between father and son must be close. Relations between
brothers must be smooth. Relations between husband and wife must be
happy. The young grow and mature. The old obtain nurture. Thus, Heaven
and Earth produce them, and the sage completes them.”

RFPEAH - BN EAIE - RIFAEAEE - 2EDER - ZHD
7o KM BARKZ o

This passage is based on “Fuguo” & & (Enriching the state),

Without him, relations between father and son will not be close. Without
him, relations between brothers will not be smooth. Without him, relations
between man and woman will not be happy. Through him, the young grow
and mature. Through him, the old obtain nurture. Thus it is said, “Heaven
and Earth produce them, but the sage completes them.” This expresses my
meaning.”’

RFRENH - B ABRAIE » BZAEAEK - DELR » ZEHD
7o E TR B o ) BhZEE -

Yang Liang comments, “gu zhe you ci yu, yin yi ming zhi ye” t5 &G IEE

51LABHZ @ (there was this old saying and it is quoted in order to shed light
on [the passage]). This is to say, he holds that the sentence “tiandi sheng zhi,
shengren cheng zhi” K42 » B2 N2 originates from old sayings. The
author of “The Grand Digest” copied passages from “Enriching the State” for

Xunzi’s thoughts, and deleted gu yue #{El in order to take the old saying as

59

60
61
62
63

Compare Hutton, Xunzi: The Complete Text, 296. The translation is amended for a

different interpretation.

Ibid.
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5 IR BULRTER - G mEnE «

Both “On Confucius” and “The Strong State” were written by disciples of
Xunzi. This shows that chapters from disciples refer to each other. Reading
these passages, “On Confucius” says “qiu you junzi shengren zhi ming” K
BHFE N 24 whereas “The Strong State” says “giu you Tang, Wu zhi
gongming” KEG% ~ . Z2% . This means that the phrase “junzi shengren”
in “On Confucius” specifically points to King Tang and King Wu.

Let us look at another example. In the “Huanghou ji” 2/5#C (Annals
of empresses) of the Hou Han shu 1%%% (History of the Later Han) there is
an expression that reads, “Tang meng ji tian er shi zhi, si jie sheng wang zhi
gian zhan” B2 R R o Wi B F 2815 .°° This same expression,
with slightly different wording, can also be seen in the Dongguan Hanji R
%30 (Records of Han from the Eastern Library): “Tang meng ji tian shi zhi,
jie sheng zhu zhi meng” 58 KRk Z - BB X 2 2 7 The “shi” I in the
Hou Han shu is a variant of the shi i in the Dongguan Hanji. This is further
evidence that the term shi tian "5°K in “On Confucius” is used to describe
King Tang.

Regarding “junzi shengren zhi ming” in “On Confucius,” with reference
to “The Strong State,” ming should be interpreted as gongming. The editors of
the Xunzi xinzhu annotates,

The meaning of this sentence is: With respect to thought, I retain the
thought of opposing etiquette and morality, and with respect to behavior,
I also oppose etiquette and morality, but I want to pursue the reputation of
gentlemen and sages.

EAEEE  BELEREENHEENSHE - Th LHhENHIESE
) AAGERE T« EARLE -

The annotation team uses mingsheng % to translate ming in the original
texts. This suggests that they might not have referred to “The Strong State,”
therefore their interpretation might not be accurate.

55 Wang Xianqian, Xunzi jijie, 299.

56 Fan Ye JUME , Hou Han shu %12 (Beijing: Zhonghua shuju, 1965), 418—19.

57 Liu Zhen et al. 2125 | Dong guan Han ji jiaozhu FEFEZLFF , compiled and
annotated by Wu Shuping 24> (Zhongzhou: Zhongzhou guji chubanshe, 1987),
204.

58 Department of Philosophy of Peking University, Xunzi xinzhu, 103.



2) Different wordings and further interpretations

When the disciples of Xunzi who wrote the chapter “The Grand Digest,”

and the chapters following it, they had widely accessed other chapters of Xunzi

as references, and also amended and re-interpreted some of them.

2.1 “The Grand Digest”:

Relations between father and son must be close. Relations between
brothers must be smooth. Relations between husband and wife must be
happy. The young grow and mature. The old obtain nurture. Thus, Heaven
and Earth produce them, and the sage completes them.”

RFPEGAH - REPEAIE - KIFAEAEE - 2EDER - ZHD
7o KM BARKZ o

This passage is based on “Fuguo” & & (Enriching the state),

Without him, relations between father and son will not be close. Without
him, relations between brothers will not be smooth. Without him, relations
between man and woman will not be happy. Through him, the young grow
and mature. Through him, the old obtain nurture. Thus it is said, “Heaven
and Earth produce them, but the sage completes them.” This expresses my
meaning.”’

RFRENH - B ABAIE » BZAEAEK - DELR - EEHD
7o E TR B o ) BhZEE -

Yang Liang comments, “gu zhe you ci yu, yin yi ming zhi ye” t5 &G IEE

51LABHZ @ (there was this old saying and it is quoted in order to shed light
on [the passage]). This is to say, he holds that the sentence “tiandi sheng zhi,
shengren cheng zhi” K42 » B2 N2 originates from old sayings. The
author of “The Grand Digest” copied passages from “Enriching the State” for

Xunzi’s thoughts, and deleted gu yue #{El in order to take the old saying as
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Compare Hutton, Xunzi: The Complete Text, 296. The translation is amended for a

different interpretation.

Ibid.
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their own words. In his book, Sato Masayuki quotes and explains Toyoshima
Mutsumi’s 2 5 research findings,

Toyoshima discovered that among parallel passages in Hanshi waizhuan
and Xunzi, seven passages start with zhuan yue {5 , “other works state,”
but this expression cannot be found in the transmitted Xunzi. According
to this, Toyoshima deduces that these are passages copied from other
previous works when the disciples of Xunzi composed the transmitted
Xunzi. Otherwise, the disciples could have directly written “Sun Qingzi
yue” FAJHIF-H if they had recorded sayings by Xunzi.

MBI (EEFIME) T (A7) FIBRA BRI T - (FEFIME)
LD TEE ) BESCE - MRA (A7) FRRE - EEEI
R - SERERZERIMRBERERA (A7) ZBE - AR H M=
TERDak FRATE D - BREEREHIEHEC s S5 - e
FATLLEHESR TR E, -

Now we have seen examples of Xunzi’s disciples deleting gu yue #F , so
copying from other works and deleting zhuan yue {5 E] can also be regarded as
a similar editing method. This might in fact be the customary method used by
Xunzi’s disciples to explain the meanings of passages.

2.2 The “Duke A1™:

Moreover, I [Confucius] have heard it said that the lord is like a boat,
and the common people are like water. The water may support the boat,
but the water may also overturn the boat. If my lord uses this to ponder
danger, then how would understanding of danger not come?®

BrE<Z - BEM - FEAEKD o KAESA - KRTEA ) BLUR
fa - BifgiBimrEs !

This passage is based on “The Rule of a True King,”

There is a saying, “The lord is the boat. The common people are the water.
The water can support the boat. The water can also overturn the boat.”

64 Satd Masayuki, Xunxue yu Xunzi sixiang yanjiu: pingxi, qianjing, gouxiang, 53.
65 Hutton, Xunzi: The Complete Text, 336.



This expresses my meaning. *’
() B -TEF - il A - Kkt o KRS - KRR < L B
ZAEt -

The passage uses the expression zhuan yue {5E], that means that the quoted

message is from another text. In “Duke Ai,” it is changed to Qiu wen zhi [T

Z , “I have heard.” This turns the passage into a dialogue between Duke Ai

of Lu 5%/ and Confucius. This is another instance where the disciples of

Xunzi adapted passages from earlier chapters.

2.3 “The Grand Digest”:

...allow me to borrow from the gentleman and give you, my good sir,
a gift of words. The wheels of chariots and carriages were once trees
on great mountains. Expose them to the shaping frame for three to five
months, and the trees become wheel rims, and even if the spokes break,
they will not return to their once-usual shape. The shaping frame of the
gentleman is something one must diligently pursue. Carefully attend to
it!”

RRNET - WETLE « B 26 - RILZARE - REEERS - =H
HE - BRI EY - B ZRERTNED - Ho

The “gift of words” is from Xunzi’s “An Exhortation to Learning,”

Through steaming and bending, you can make wood as straight as an
ink-line into a wheel. And after its curve conforms to the compass, even
when parched under the sun it will not become straight again, because the
steaming and bending have made it a certain way. '

REFHE > GO N - Hiids - R ~MERE > BIEZR
m o 12

The editors of the Xunzi xinzhu annotates,

67
68
69
70
71
72

Hutton, Xunzi: The Complete Text, 70.
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their own words. In his book, Sato Masayuki quotes and explains Toyoshima
Mutsumi’s 2 55 research findings,

Toyoshima discovered that among parallel passages in Hanshi waizhuan
and Xunzi, seven passages start with zhuan yue {5 , “other works state,”
but this expression cannot be found in the transmitted Xunzi. According
to this, Toyoshima deduces that these are passages copied from other
previous works when the disciples of Xunzi composed the transmitted
Xunzi. Otherwise, the disciples could have directly written “Sun Qingzi
yue” FAJHIF-H if they had recorded sayings by Xunzi.

SR (EEFIME) T (A7) AR BRI T - (FEFIME)
LD TEE ) BESCE - MRA (A7) FRRE - EEEI
R - SERERZERIMRBERERA (A1) ZBE - ARy H M=
TERDak FERRTE D » BHEEREHIEHEC s S5 - e
FZATDLEER TR E -

Now we have seen examples of Xunzi’s disciples deleting gu yue #F , so
copying from other works and deleting zhuan yue {5 E] can also be regarded as
a similar editing method. This might in fact be the customary method used by
Xunzi’s disciples to explain the meanings of passages.

2.2 The “Duke A1™:

Moreover, I [Confucius] have heard it said that the lord is like a boat,
and the common people are like water. The water may support the boat,
but the water may also overturn the boat. If my lord uses this to ponder
danger, then how would understanding of danger not come?®

BrEZ - BEM - FEAEKD o KAESA - KRTEA ) BLUR
fa » BifgiBmrEs !

This passage is based on “The Rule of a True King,”

There is a saying, “The lord is the boat. The common people are the water.
The water can support the boat. The water can also overturn the boat.”

64 Satd Masayuki, Xunxue yu Xunzi sixiang yanjiu: pingxi, qianjing, gouxiang, 53.
65 Hutton, Xunzi: The Complete Text, 336.
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The passage uses the expression zhuan yue {5E], that means that the quoted

message is from another text. In “Duke Ai,” it is changed to Qiu wen zhi [T

Z , “I have heard.” This turns the passage into a dialogue between Duke Ai

of Lu 5% /Y and Confucius. This is another instance where the disciples of

Xunzi adapted passages from earlier chapters.

2.3 “The Grand Digest”:

...allow me to borrow from the gentleman and give you, my good sir,
a gift of words. The wheels of chariots and carriages were once trees
on great mountains. Expose them to the shaping frame for three to five
months, and the trees become wheel rims, and even if the spokes break,
they will not return to their once-usual shape. The shaping frame of the
gentleman is something one must diligently pursue. Carefully attend to
it!”
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HH - BRI EY - B ZRERTNED - He

The “gift of words” is from Xunzi’s “An Exhortation to Learning,”

Through steaming and bending, you can make wood as straight as an
ink-line into a wheel. And after its curve conforms to the compass, even
when parched under the sun it will not become straight again, because the
steaming and bending have made it a certain way. '

REFHE > GO N - Hiifs - aERg > ~MERE  BEZR
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The editors of the Xunzi xinzhu annotates,
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Hutton, Xunzi: The Complete Text, 70.
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The meaning of this sentence is: Wood is straight and conforms to the
standard of an inkline yet can be processed into wheels and its curve
conforms to the compass. Even when dried under the sun, it will not go
back to its original form again, because the processing made it this way.
EAEEE  AMIRE - e RREERE - (EIN TR A1 DS e
B o FUE AR B AR S - RIBE AR E IR - A REfl
TIREEAR - BRI T BB E R - ©

Yang Liang annotates “The Grand Digest,”

Yinkuo is a tool for shaping and bending wood. It says that one places
wood in the shaping tool, maybe for three months, maybe five months. [...]
It says that after bending straight wood into a rim, even when the hub and
wheel are both broken, its curve will not revert to its original form.

BRfE - BRARZ et - SEFEEN > B=H s AW (- =i
WEFEEARRA » BRI TR ) - ™

The meaning of “The Grand Digest” is that trees on great mountains are shaped
and bent into the wheels of chariots; and even if a wheel is broken, its curve
will not go back to its original form. Here we can see the quoted passage of “The
Grand Digest” is extended from the words of “An Exhortation to Learning.”
This is to say that just as wood can change its original form by shaping and
bending, so do gentlemen also have their form altered through shaping and
bending; a gentleman should be aware of this. Again, we see the disciples
building on passages from earlier chapters.

2.4 “On Confucius’:

When good fortune arrives, then be harmonious and well-ordered. When
misfortune arrives, be calm and well-ordered. When rich, be broadly
generous. When poor, restrict your expenditures.”

TRFREAIFIMEE - SR HER TR 2 AR - ZRIHE - 7

This passage is based on “Bugou” %] (Nothing improper),

73 Department of Philosophy of Peking University, Xunzi xinzhu, 2.



If he is happy then he is harmonious and well-ordered. If he is troubled,
then he is calm and well-ordered. If he is successful, then he is refined and
enlightened. If he is unsuccessful, then he is restrained and circumspect. 7

ERIAE - ZFREME BRSO - BRIKImEE - ©

The words in “Nothing Improper” are “xi ze he er li, you ze jing er li” E-HI|
A - ZHIEF M . Disciples of Xunzi compiled “On Confucius” and
regarded xi = (happiness) as “fushi zhi” G2 % (good fortune arrives) and
you % (troubled) as “huoshi zhi” i EE 22 (misfortune arrives) and thus adopted
words from “Nothing Improper” and further elaborated them.

3) Different interpretations

When the disciples of Xunzi composed “The Grand Digest” and “On
Confucius,” passages from other chapters of Xunzi were not only copied,
amended, and explained, but also re-interpreted and given new meanings.

3.1 “The Grand Digest™:

According to ritual, the Son of Heaven wears a garment with a mountain
decoration and a high ceremonial cap. A feudal lord wears black garments
and a cap. A grand officer wears lesser garments and a high ceremonial
cap. A regular officer wears leather garments and a cap of hide.”

RFILE - EEXE - ARBE - L& Eth -
Yang Liang annotates,

Shanmian [1]% means depicting shan [1] (mountain) on garments and
wearing a cap, that is, dragon-robes. Probably it is called dragon-robe cap
when it alludes to dragon images, while it is called mountain cap when it
involves imagery of mountains.

% > =Rk - Bzt - EIERERIEE 220 & - B LA

77 Hutton, Xunzi: The Complete Text, 18.
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The meaning of this sentence is: Wood is straight and conforms to the
standard of an inkline yet can be processed into wheels and its curve
conforms to the compass. Even when dried under the sun, it will not go
back to its original form again, because the processing made it this way.
EAEEE  AMIRE - I E RRAERE - (EIN TR A1 DS e
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TIREEAR - BRI TR E R -

Yang Liang annotates “The Grand Digest,”

Yinkuo is a tool for shaping and bending wood. It says that one places
wood in the shaping tool, maybe for three months, maybe five months. [...]
It says that after bending straight wood into a rim, even when the hub and
wheel are both broken, its curve will not revert to its original form.

BRfG - BRARZ et - SEFEEMN > B=H s At (- =i
WFREARRDS » BRI TR ) - ™

The meaning of “The Grand Digest” is that trees on great mountains are shaped
and bent into the wheels of chariots; and even if a wheel is broken, its curve
will not go back to its original form. Here we can see the quoted passage of “The
Grand Digest” is extended from the words of “An Exhortation to Learning.”
This is to say that just as wood can change its original form by shaping and
bending, so do gentlemen also have their form altered through shaping and
bending; a gentleman should be aware of this. Again, we see the disciples
building on passages from earlier chapters.

2.4 “On Confucius’:

When good fortune arrives, then be harmonious and well-ordered. When
misfortune arrives, be calm and well-ordered. When rich, be broadly
generous. When poor, restrict your expenditures.”

TEFEAIFIMEE - s HER TR & AR - ZR0HE -7

This passage is based on “Bugou” "] (Nothing improper),

73 Department of Philosophy of Peking University, Xunzi xinzhu, 2.



If he is happy then he is harmonious and well-ordered. If he is troubled,
then he is calm and well-ordered. If he is successful, then he is refined and
enlightened. If he is unsuccessful, then he is restrained and circumspect. 7

ERIAE - ZREHME BRSO - BRIKImRE - ©

The words in “Nothing Improper” are “xi ze he er li, you ze jing er li” E-HI|
M - ZHIEF M . Disciples of Xunzi compiled “On Confucius” and
regarded xi = (happiness) as “fushi zhi” G2 % (good fortune arrives) and
you % (troubled) as “huoshi zhi” i EE 22 (misfortune arrives) and thus adopted
words from “Nothing Improper” and further elaborated them.

3) Different interpretations

When the disciples of Xunzi composed “The Grand Digest” and “On
Confucius,” passages from other chapters of Xunzi were not only copied,
amended, and explained, but also re-interpreted and given new meanings.

3.1 “The Grand Digest™:

According to ritual, the Son of Heaven wears a garment with a mountain
decoration and a high ceremonial cap. A feudal lord wears black garments
and a cap. A grand officer wears lesser garments and a high ceremonial
cap. A regular officer wears leather garments and a cap of hide.”

RFILE - EEXE - ARBE - L& Eth -
Yang Liang annotates,

Shanmian [1]% means depicting shan [l] (mountain) on garments and
wearing a cap, that is, dragon-robes. Probably it is called dragon-robe cap
when it alludes to dragon images, while it is called mountain cap when it
involves imagery of mountains.

% > =Rk - Bzt - EIERERIEE 22 a - B LA

77 Hutton, Xunzi: The Complete Text, 18.
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The quoted passage can also be found in “Enriching the State,”

Thus, the Son of Heaven wears a red dragon-robe and a high ceremonial
cap. The feudal lords wear black dragon-robes and high ceremonial
caps. The grand officers wear lesser robes and high ceremonial caps. The
regular officers wear fur caps and plain robes. *

WRTFHRIERE - HRELERE - KREE » LRAIR -
Yang Liang annotates,

Zhu ¥ is the ancient form of zhu & . Gun # is the same as gun I .
Garments depicting dragons are called gun. Zhu gun 7<% means using
zhu as the material.

THRkL ol TR F o BHEIEE - JERERK  FBZE - RE 0 DURF
}gm o 84

Comparing the two passages, “The Grand Digest” does not adapt “tianzi
zhugun” KT-##5 from “Enriching the State.” It regards the garments of
the Son of Heaven as depicting mountains instead of dragons and therefore
changes the phrase into “shanmian.”

In the chapter of“Yuzao” £ (Jade pendants) of the Book of Rites, one
of the most important three ritual books of Confucianism, it says “tianzi yuzao,
shi you er liu, gianhou sui yan, long juan yi ji’ X§ L& > T8 _JE @ Bl
TBIE » BEBDIZE Y (The jade pendants of the Son of Heaven have twelve
tassels, hanging front and back; he wears the dragon robe to offer sacrifices).
Zheng Xuan Ef3Z (127-200) noted, “long juan, hua long yu yi, zi huo zuo gun”
BEL: - EHERA - FEEE (For the dragon robe, which means the robe is
depicting/adorned with dragons, instead of /ong juan, there is a variant long

81 Ibid.

82 Hutton, Xunzi: The Complete Text, 85.

83 Wang Xianqian, Xunzi jijie, 178.

84 Ibid.

85 Zheng Xuan #[ZZ , annot., Kong Yingda fL#HE , coll., Lii Youren = &1{Z, ed.,
Liji zhengyi T8C1EZ , in Shisanjing zhushu +=#& X Ei (Shanghai: Shanghai guji
chubanshe, 2008), 1175.



gun BEZE ).* From this, it can be seen that “fianzi zhugun” from “Enriching the
State” might have taken reference from the Book of Rites. “The Grand Digest”
did not adapt it, but that the Son of Heaven’s garments depict mountains might
have also cited external sources. The “Yiji” #/% (Yi and Ji) of the Shang shu
& (Venerable documents),

I wish to see the emblematic figures of the ancients: the sun, moon, stars,
mountains, dragons, flowers and pheasants.87

FHEGTAZR H- A BRI -BE 8"
The Wei Kong zhuan fF5fL.{# (Forged sub-commentary) annotates,

Depicting the three celestial bodies, mountains, dragons, flowers and
pheasants on garments and banners.

BRI B BRAKER - R Y

This shows us that “The Grand Digest” might have used external passages as
its source materials. In the Shang shu zhengyi 5Z1EF (Correct meaning of
the Venerable Documents), which was prepared under the nominal editorship
of Kong Yingda fL#H:E (574-648) during the Tang period, it says,

Wang Su pointed out that in the time of Emperor Shun %% , the three
celestial bodies would have been depicted only on banners and flags,
instead of robes. The robe the Son of Heaven wears will be depicted only
with mountains, dragons, flowers and pheasants.

ERLIR R = IRENE R - AERE - RFl e~ % 8H -

Also, regarding the garments of the Son of Heaven depicting mountains and
dragons, this is in accord with “The Grand Digest.” Therefore, when Xunzi’s
disciples amended words from other passages to compose their own theory,

86 Ibid.

87 Clae Waltham, Shu Ching: Book of History. a Modernized Edition of the Translations
of James Legge (London: George Allen and Unwin, 1972), 32. With amendments.

88 Kong Anguo fLZE], annot., Kong Yingda fL#H3% , coll., Huang Huaixin &5 ,
ed., Shang shu zhengyi WEHIEF , in Shisanjing zhushu +=#EF (Shanghai:
Shanghai guji chubanshe, 2007), 166.

89 Ibid.

90 Idem, 169.
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The quoted passage can also be found in “Enriching the State,”
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cap. The feudal lords wear black dragon-robes and high ceremonial
caps. The grand officers wear lesser robes and high ceremonial caps. The
regular officers wear fur caps and plain robes. *
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Garments depicting dragons are called gun. Zhu gun %% means using
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the Son of Heaven as depicting mountains instead of dragons and therefore
changes the phrase into “shanmian.”

In the chapter of“Yuzao” £ (Jade pendants) of the Book of Rites, one
of the most important three ritual books of Confucianism, it says “tianzi yuzao,
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TBIE » BEBDIZE Y (The jade pendants of the Son of Heaven have twelve
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Zheng Xuan Ef3Z (127-200) noted, “long juan, hua long yu yi, zi huo zuo gun”
BEL: - EHERA - FEEZ (For the dragon robe, which means the robe is
depicting/adorned with dragons, instead of /ong juan, there is a variant long

81 Ibid.

82 Hutton, Xunzi: The Complete Text, 85.

83 Wang Xianqian, Xunzi jijie, 178.

84 Ibid.
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I wish to see the emblematic figures of the ancients: the sun, moon, stars,
mountains, dragons, flowers and pheasants.87
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The Wei Kong zhuan fF5fL.{& (Forged sub-commentary) annotates,

Depicting the three celestial bodies, mountains, dragons, flowers and
pheasants on garments and banners.
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This shows us that “The Grand Digest” might have used external passages as
its source materials. In the Shang shu zhengyi 52 1EF (Correct meaning of
the Venerable Documents), which was prepared under the nominal editorship
of Kong Yingda fL#H:E (574-648) during the Tang period, it says,

Wang Su pointed out that in the time of Emperor Shun %% , the three
celestial bodies would have been depicted only on banners and flags,
instead of robes. The robe the Son of Heaven wears will be depicted only
with mountains, dragons, flowers and pheasants.

ERHLIR Zr = IREN B - AERE - RFl e~ % 8H -

Also, regarding the garments of the Son of Heaven depicting mountains and
dragons, this is in accord with “The Grand Digest.” Therefore, when Xunzi’s
disciples amended words from other passages to compose their own theory,

86 Ibid.

87 Clae Waltham, Shu Ching: Book of History. a Modernized Edition of the Translations
of James Legge (London: George Allen and Unwin, 1972), 32. With amendments.

88 Kong Anguo fLZE], annot., Kong Yingda fL#H3% , coll., Huang Huaixin &5 ,
ed., Shang shu zhengyi WEHIEF , in Shisanjing zhushu +=#EH (Shanghai:
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90 Idem, 169.
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they had some grounds, instead of creating the theories from scratch.

3.2 “On Confucius”:

Among the disciples of Confucius, even the young lads considered it
shameful to speak in praise of the five hegemons. How can this be the
case? I say: It is indeed so. For the hegemons did not base themselves on
government through education. They did not strive to become exalted and
lofty. They did not pursue the extremes of culture and good order. They
did not make people’s hearts submit willingly. They inclined to tactics
and stratagems, paid attention to fatigue and rest for troops, accumulated
stores and fostered their men’s fighting skills, and so they were able to
topple their rivals. They used deceitful hearts in order to achieve victory,
and used deference as a cover for conflict. They relied on the appearance
of being ren, but walked the path of obtaining profit. They are heroes for
petty men. Simply how could they be worthy of praise in the school of the
great gentleman!”'

ez > ARZBTEEMTOME 27 H & - fFERK
#th - FEFFEES T - FRESCET - FEIRAZ O - FE5RE - I

HEEEMRE A W - FR 0D ZR - T DIRARTF - RFIM
FIEH - INAZ B (R EPAEF 2R

The quoted passage can also be seen in “Wangba” &5 (The true king and the
hegemon),

Then, even though they may reside in a remote and backward state, their
power to inspire awe will shake the whole world. Such was the case with
the five hegemons. They did not base themselves on government through
education. They did not strive to become exalted and lofty. They did
not pursue the extremes of culture and good order. They did not make
people’s hearts submit willingly. They inclined to tactics and stratagems,
paid attention to fatigue and rest for troops, were careful to store up
provisions, and prepared the equipment necessary for war. Those above
and those below had mutual trust as tight as the way one’s upper and
lower teeth come together, and no one under Heaven dared stand up to

91 Hutton, Xunzi: The Complete Text, 48.



them. ”

HECERERALZ B > ER T - At - JEARBEE - JEEE AT - JE
FOCH - JEIR A Ot - U5 - BRAS IR - REETE - EEE - B
ERARE MR NEZECE -

Wang Yinzhi £5[Z (1766-1834) compares these two passages and concludes
“xuji xiu dou” HETEMEE] in “On Confucius” should be “jin xuji, xiu doubei” 7%
S8 0 18 , according to the “jin xuji, xiu zhanbei” FEETE - BHE in
“The True King and the Hegemon.” Wang says,

The sentences from “xiang fang liie” % /7% onwards of this chapter and
“The True King and the Hegemon” chapter are all trisyllabic sentences,
therefore it is clear [that here they are also trisyllabic sentences].

HRR (CEBR) B "7, DUT - BU=EFRA - DUEZ -7

From this, it can be seen that there are parallel passages in Xunzi which have
traceable origins. Putting duplicated passages together, readers can learn the
differences between the passages and make their own amendments. Comparing
the two passages, “On Confucius” says, “among the disciples of Confucius,
even the young lads considered it shameful to speak in praise of the five
hegemons,” while “The True King and the Hegemon” says, “even though they
may reside in a remote and backward state, their power to inspire awe will
shake the whole world. Such was the case with the five hegemons.” It can be
seen that when Xunzi’s disciples composed “On Confucius,” they criticized
the five hegemons instead of taking the original words of “The True King and
the Hegemon.” Yang Liang annotates “On Confucius,”

The previous chapter says the five hegemons saved their era; therefore,
they praised them. This chapter explains the government of kings,
therefore they talked about their faults. Mencius 7+ said, “The five
hegemons are offenders against the three Kings.”

RIS L#BRE - R > WEHTHEZR  MEEEK - (&T)
Fl:THEE = F25E At %

93 Hutton, Xunzi: The Complete Text, 100.
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they had some grounds, instead of creating the theories from scratch.

3.2 “On Confucius”:

Among the disciples of Confucius, even the young lads considered it
shameful to speak in praise of the five hegemons. How can this be the
case? I say: It is indeed so. For the hegemons did not base themselves on
government through education. They did not strive to become exalted and
lofty. They did not pursue the extremes of culture and good order. They
did not make people’s hearts submit willingly. They inclined to tactics
and stratagems, paid attention to fatigue and rest for troops, accumulated
stores and fostered their men’s fighting skills, and so they were able to
topple their rivals. They used deceitful hearts in order to achieve victory,
and used deference as a cover for conflict. They relied on the appearance
of being ren, but walked the path of obtaining profit. They are heroes for
petty men. Simply how could they be worthy of praise in the school of the
great gentleman!”'

ez ARZBTEEMTOME 2B H & - fFERK
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HEEEMRE A W - FR 0D ZR - T DIRERTF - RFIM
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The quoted passage can also be seen in “Wangba” &5 (The true king and the
hegemon),

Then, even though they may reside in a remote and backward state, their
power to inspire awe will shake the whole world. Such was the case with
the five hegemons. They did not base themselves on government through
education. They did not strive to become exalted and lofty. They did
not pursue the extremes of culture and good order. They did not make
people’s hearts submit willingly. They inclined to tactics and stratagems,
paid attention to fatigue and rest for troops, were careful to store up
provisions, and prepared the equipment necessary for war. Those above
and those below had mutual trust as tight as the way one’s upper and
lower teeth come together, and no one under Heaven dared stand up to

91 Hutton, Xunzi: The Complete Text, 48.



them. ”

HECERERRLZ B > ER T - At - JEARBE - FEEE AT - JE
FOCH - JEIR A Ot - TR - SRS IR - REETE - EEE - B
ERARE MR NEZECE -

Wang Yinzhi £5[Z (1766-1834) compares these two passages and concludes
“xuji xiu dou” HEIEMEE] in “On Confucius” should be “jin xuji, xiu doubei” 7%
S 0 {8 | according to the “jin xuji, xiu zhanbei” FEETE - BHE in
“The True King and the Hegemon.” Wang says,

The sentences from “xiang fang liie” % /7% onwards of this chapter and
“The True King and the Hegemon” chapter are all trisyllabic sentences,
therefore it is clear [that here they are also trisyllabic sentences].

HRR (CEBR) B "7, DUT - BU=EFRA - DUEZ -7

From this, it can be seen that there are parallel passages in Xunzi which have
traceable origins. Putting duplicated passages together, readers can learn the
differences between the passages and make their own amendments. Comparing
the two passages, “On Confucius” says, “among the disciples of Confucius,
even the young lads considered it shameful to speak in praise of the five
hegemons,” while “The True King and the Hegemon” says, “even though they
may reside in a remote and backward state, their power to inspire awe will
shake the whole world. Such was the case with the five hegemons.” It can be
seen that when Xunzi’s disciples composed “On Confucius,” they criticized
the five hegemons instead of taking the original words of “The True King and
the Hegemon.” Yang Liang annotates “On Confucius,”

The previous chapter says the five hegemons saved their era; therefore,
they praised them. This chapter explains the government of kings,
therefore they talked about their faults. Mencius 71 said, “The five
hegemons are offenders against the three Kings.”

RIS D& R WEHTEHEZR  MEEK - (&T)
Fl:THEE = FZ25E At %

93 Hutton, Xunzi: The Complete Text, 100.
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Now we know “On Confucius” was composed by the disciples of Xunzi. It is
not uncommon that its parallel passages to other chapters hold different views
or are contradictory to the argument of other chapters.

4) How the disciples of Xunzi combine and rearrange
different passages to write the chapter “The Achievements
of the Ru”

When the disciples of Xunzi were editing the work, not only did they
copy passages from Xunzi and reinterpret them, they also took apart and
rearranged passages in different chapters and gave them new meaning. Take
the chapter “Ruxiao,” for instance; the disciples would normally copy relevant
passages from other chapters of the Xunzi, then put them together to reinterpret
the meaning.

4.1 To copy a passage from “Wangzhi” Eiil] (The rule of a true king)

then further explain the meaning:

“The Achievements of the Ru’:

It means that what he requires of people’s intentions and thoughts goes
no lower than becoming a well-bred man. It means that what he requires
of people’s ways and virtue does not deviate from the later kings. If a
person’s way goes back beyond the Three Dynasties, he calls it reckless.
If a person’s model deviates from the later kings, he calls it unrefined.”
BEEIK ATRE SEEZKR  A°&RE - BR=FEIE
E R TR -

This passage is based on “The Rule of a True King,”

The rule of a true king is such that his ways do not go back beyond the
Three Dynasties, and his models do not deviate from the later kings. If a
person’s way goes back beyond the Three Dynasties, he calls it reckless.
If a person’s model deviates from the later kings, he calls it unrefined. ”

97 Hutton, Xunzi: The Complete Text, 67.

99 Hutton, Xunzi: The Complete Text, 73.



FELH CERBEA  EFRETE BB AEZY - EaRTE
ZHE

Yang Liang annotates the original words “dao bu guo sandai, fa bu er
houwang” BB =A » EAEFRTE | in the following way: “lun wangdao
buguo Xia, Yin, Zhou zhi shi, guo ze jiuyuan nanxin. Fa bu er houwang, yan
yi dangshi zhi wang wei fa, bu li er er yuan qu zhi” FEEEEE ~ B [
LE o BERAIJGEEE - BARRKRE - SUEZERE - AR ERY
Z """ ([the passage] regards wangdao F3E as the affairs of Xia & , Yin F¥ ,
and Zhou J# . Things beyond that are faraway and therefore not to be trusted.
That his models do not deviate from the later kings means taking models from
contemporary kings, not deviating from them by taking models from far away).
Yang’s annotation interprets fa as qufa Hi% (taking as a model) which does
not agree with the context. The fact that dao SE and fa i are parallel means
the way of ruling a state should not go beyond that of the Three Dynasties
and decrees of ruling a state should not be far away from later kings. “The
Achievements of the Ru” explains the meaning with simpler words, saying,
“van daode zhi qiu, bu er houwang” B2 K » T F (it means that
the pursuit of the way and virtues should not be different from the later kings).
Yang Liang annotates, “daode, jiaohua ye. Ren yi jiaohua lai qiu, ze yan
dangshi zhi gie suo yi shixing zhi shi” JEfE » Fbt - ADAFALZRSK - H]
SERZYIFTERTT 2% ' (Daode means enlightenment. People come for
enlightenment. [The passage] talks about the appropriate business in current
situations that should be carried out). This phrase means moral enlightenment
should not depart from the later kings. We thus see that “The Achievements of
the Ru” changes and further explains the original meaning of “The Rule of a
True King.”

4.2 To copy the passages from “Enriching the State,” “The True
King and the Hegemon,” and “A Debate on Military Affairs,” then make

rearrangements to explain the meaning:

We also find that some passages in “The Achievements of the Ru”
are taken almost word for word from various chapters of the Xunzi. “The
Achievements of the Ru”:

189

(smpnyuo)d uE) FI= Jubuoyz, ay) pue ‘(3sebig puels ayl) F >+ .oneq, (Ny 8y} Jo SJUBWSASIYDY 8Y1) 5y ,OBIXNY, 8y} pesodwo) s8|diosIq s,1zuny MOH UQ



188

57 48 B 5 S0 S 408 >t 1 W o A

Now we know “On Confucius” was composed by the disciples of Xunzi. It is
not uncommon that its parallel passages to other chapters hold different views
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This passage is based on “The Rule of a True King,”

The rule of a true king is such that his ways do not go back beyond the
Three Dynasties, and his models do not deviate from the later kings. If a
person’s way goes back beyond the Three Dynasties, he calls it reckless.
If a person’s model deviates from the later kings, he calls it unrefined. ”
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not agree with the context. The fact that dao SE and fa i are parallel means
the way of ruling a state should not go beyond that of the Three Dynasties
and decrees of ruling a state should not be far away from later kings. “The
Achievements of the Ru” explains the meaning with simpler words, saying,
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enlightenment. [The passage] talks about the appropriate business in current
situations that should be carried out). This phrase means moral enlightenment
should not depart from the later kings. We thus see that “The Achievements of
the Ru” changes and further explains the original meaning of “The Rule of a
True King.”

4.2 To copy the passages from “Enriching the State,” “The True
King and the Hegemon,” and “A Debate on Military Affairs,” then make

rearrangements to explain the meaning:

We also find that some passages in “The Achievements of the Ru”
are taken almost word for word from various chapters of the Xunzi. “The
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Xunzi said, “As people’s superiors they are great indeed! Their intentions
and thoughts are set properly within them. Ritual and proper regulation
are cultivated in the court. Laws, standards, and measures are kept straight
among the officials. Loyalty, trustworthiness, concern, and beneficence
are manifested toward those who are subordinate. Even if they could
obtain the whole world by performing a single act that goes against yi or
by killing a single innocent person, they would not do it. Thus, the yi of
the lord is trusted among the people. When this trust spreads throughout
the four seas, then all under Heaven will respond to him as though with
a single shout. Why is this? It is because when one values having a
reputation that is pure, then all under Heaven become well-ordered. Thus,
singing and chanting, those who are nearby will delight in him. Exhausted
and stumbling, those who are far away will run to him. All within the four
seas will become like one family, and all the men of understanding will
willingly submit. This is called being the teacher of the people. The Odes
says:

From the west and from the east,

From the south and from the north,

All submit as they come forth."”
PRIE - THE A EthEARR  EEEFA - mEiEFH  EBAEE
1IEPE - BEEMNPFT - 7% &—HEIEMSEKT - AR -
HEFREF AR - HPRME - AR T EZR - 2t 2 g am
KNG - MOTEFERMEEL  BERRMNE.L Vg NE—5
HE L JBEAER > KEZFEAA - (FF) B :THEHE > HFEH
It AR - g HhZFEtd e ™

The quoted passage is a combination and rearrangement of different passages
of different chapters. At first, the sentences “lijie xiu hu chao, faze duliang
zheng hu guan, zhongxin ai li xing hu xia” TeEEF&]  FHIEEETE -
EEEFIEFT are obviously based on the “Enriching the State” sentences
“ranhou jiezou qi yu chao, baishi qi yu guan, zhong shu qi yu xia> X% EiZ=7%
RE - BEENE - REERT

“The Achievements of the Ru” then has the following passage:

Had it been necessary to perpetrate one wrongful deed or to kill one

103 Hutton, Xunzi: The Complete Text, 54-55.
104 Wang Xianqian, Xunzi jijie, 120-21.
105 Idem, 137-38.



innocent man in order to gain the Empire, none of them would have
consented to it.'”

T—1E  H—WIEMERT - TRt -
This passage is based on “The True King and the Hegemon,”

To perform one act contrary to yi or kill one innocent person and thereby
gain the whole world is something that the person of ren would not do. '*

T—AF  R—EFEMERT - CEARD -

The origin of these two passages lies in the “Gongsun Chou, shang” /A £ - _E
of Mencius,

But had it been necessary to perpetrate one wrongful deed or to kill one
innocent man in order to gain the Empire, none of them would have
consented to it.""”

A% % TR R -

Neither the Mencius nor “The Achievements of the Ru” mention renzhe {—F ,
while only “The True King and the Hegemon” contains “renzhe bu wei” {~#
By . Therefore, the conclusion is that “The Achievements of the Ru” is from
the hands of the disciples of Xunzi, as it refers to Xunzi’s words in “The True
King and the Hegemon,” but that it also takes account of Mencius’s sayings,
making the final wording closer to the Mencius.

“The Achievements of the Ru” then has the following passage about how
to be the teacher of the people:

Thus, singing and chanting, those who are nearby will delight in him.
Exhausted and stumbling, those who are far away will run to him. All

106 The origin of these passages lies in “Gongsun Chou, shang” A#&H E of the
Mencius FiF . The translation of the Xunzi here is given by D. C. Lau in his
Mencius. D. C. Lau 2% EF trans., Mencius (Hong Kong: Chinese University Press,
1979), 61.

107 Wang Xianqian, Xunzi jijie, 120.

108 Hutton, Xunzi: The Complete Text, 99.

109 Wang Xianqian, Xunzi jijie, 202.

110 D. C. Lau 2B trans., Mencius, 67.

111 Jiao Xun ££7{ , annot., Shen Wenzhuo 13 {& , ed., Mengzi zhengyi # T-1IE% , in
Shisanjing zhushu +=#%F Fi (Beijing: Zhonghua shuju, 1987), 216-17.
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are cultivated in the court. Laws, standards, and measures are kept straight
among the officials. Loyalty, trustworthiness, concern, and beneficence
are manifested toward those who are subordinate. Even if they could
obtain the whole world by performing a single act that goes against yi or
by killing a single innocent person, they would not do it. Thus, the yi of
the lord is trusted among the people. When this trust spreads throughout
the four seas, then all under Heaven will respond to him as though with
a single shout. Why is this? It is because when one values having a
reputation that is pure, then all under Heaven become well-ordered. Thus,
singing and chanting, those who are nearby will delight in him. Exhausted
and stumbling, those who are far away will run to him. All within the four
seas will become like one family, and all the men of understanding will
willingly submit. This is called being the teacher of the people. The Odes
says:

From the west and from the east,
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All submit as they come forth."”
PRIE T HE A EthEAR  EEEFA - mEiEFH A E
IEFE - BEEHNPFT - T4  &—EEMEKT - AR -
HEREF AR - HPRNE - AR N EZR - 2t 2 g am
KNG - MOTEFERMEE L  BERRMNE.L Vg NE—5
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The quoted passage is a combination and rearrangement of different passages
of different chapters. At first, the sentences “lijie xiu hu chao, faze duliang
zheng hu guan, zhongxin ai li xing hu xia” Te£EF&]  FHIEEETE -
EEEFIEFT are obviously based on the “Enriching the State” sentences
“ranhou jiezou qi yu chao, baishi qi yu guan, zhong shu qi yu xia> X% EiZ=7%
RE - BEERE - REERT

“The Achievements of the Ru” then has the following passage:

Had it been necessary to perpetrate one wrongful deed or to kill one

103 Hutton, Xunzi: The Complete Text, 54-55.
104 Wang Xianqian, Xunzi jijie, 120-21.
105 Idem, 137-38.
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This passage is based on “The True King and the Hegemon,”
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of Mencius,
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innocent man in order to gain the Empire, none of them would have
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Neither the Mencius nor “The Achievements of the Ru” mention renzhe {—F ,
while only “The True King and the Hegemon” contains “renzhe bu wei” {~#
By . Therefore, the conclusion is that “The Achievements of the Ru” is from
the hands of the disciples of Xunzi, as it refers to Xunzi’s words in “The True
King and the Hegemon,” but that it also takes account of Mencius’s sayings,
making the final wording closer to the Mencius.

“The Achievements of the Ru” then has the following passage about how
to be the teacher of the people:

Thus, singing and chanting, those who are nearby will delight in him.
Exhausted and stumbling, those who are far away will run to him. All
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within the four seas will become like one family, and all the men of
understanding will willingly submit. This is called being the teacher of the
people. The Odes says:

From the west and from the east,

From the south and from the north,

All submit as they come forth.

. . 112
This expresses my meaning.

MOTEHGRIMEES - BEERMEL - TNBZNE—% > EELBE
ANEfk - KEZFEAE - (FF) B :THEER > HEEIL - B2
iz e o PhZaBt - 12

This passage can also be found in “A Debate on Military Affairs,”

Xunzi said, “ [...] And so, singing and chanting, those who were nearby
delighted in him. Exhausted and stumbling, those who were far away ran
to him. Among the isolated and remote states, all quickly sent envoys and
took comfort and delighted in him. All within the four seas became like
one family, and all the men of understanding willingly submitted. This is
called being the teacher of the people. The Odes says:

From the west and from the east,

From the south and from the north,

All submit as they come forth.

This expresses my meaning.'"
BRIMFE 0T (e ] HorBEWREMEE L » SBEIBIIEL - Y H
FER < BN 28 VBN —5 il Z JBEAER
KEZHAAD-(FF) B TEHWEEE - AEEIL > #EPIR - 5 2

GEp N

Both chapters of “The Achievements of the Ru” and “A Debate on Military
Affairs” are written by the disciples of Xunzi. This is another piece of

evidence proving that passages from the disciples refer to each other. “A

Debate on Military Affairs” contains “Sun Qingzi yue” (Xunzi said), which is

subsequently quoted by the author of “The Achievements of the Ru” in which

the quotation is presented as the master’s words. “The Rule of a True King”

112
113
114
115

Hutton, Xunzi: The Complete Text, 55.



has a similar passage,

The region within the four seas becomes like a single family. Thus, those
nearby do not hide their abilities, and those far away are not troubled
by the required labor. Among the isolated and remote states, all quickly
send envoys and take comfort and delight in him. This is called being the

teacher of the people. Such is the model of a true king.'"

V92 N3 —5% » HOIEPREGE - BENRES - SMHR R B
HAREEM LS - REZHAM - BEEZSED -

“The Rule of a True King” does not come from Xunzi’s disciples, so its
wording might be closer to Xunzi’s original wording, but it is not parallel to
the words from “The Achievements of the Ru.”

It can be seen that when Xunzi’s disciples composed “The Achievements
of the Ru,” they combined the wordings from different chapters like “Enriching
the State,” “The True King and the Hegemon” and “A Debate on Military
Affairs.” They rearranged and reinterpreted passages and combined them into
a new passage.

4.3 To copy the opinion from “The True King and the Hegemon™ and
“Jundao” F & (The way to be a lord), then further explain the meaning:

In another passage, for instance, “The Achievements of the Ru” rearranges
passages found in “The True King and the Hegemon™ and “The Way to Be a
Lord” to explain its interpretation of “gi yi tianxia® 75—K I . Let us look at
the text.

Zao Fu was the best driver in the whole world, but without a chariot and
horses, he would have had nowhere to display his abilities. Yi was the best
archer in the world, but without a bow and arrows, he would have had
nowhere to display his skill. The great ru is one who is good at aligning
and unifying the whole world, but without a territory of a hundred /i, he
will have nowhere to display his merit. If the chariot is sturdy and the
horses are of select quality but the man cannot use them to go as far as a
thousand /i in a single day, then he is not a Zao Fu. If the bow is properly

116 Hutton, Xunzi: The Complete Text, 74.
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within the four seas will become like one family, and all the men of
understanding will willingly submit. This is called being the teacher of the
people. The Odes says:
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From the south and from the north,

All submit as they come forth.

. . 112
This expresses my meaning.

MOTEHGRIMEE S - BEERMEL - TNB LS —% > EELBE
ANEfR - REZHFEAE - (FF) B :THEER > HEEIL - B2
i e o PhZaBt - 12

This passage can also be found in “A Debate on Military Affairs,”

Xunzi said, “ [...] And so, singing and chanting, those who were nearby
delighted in him. Exhausted and stumbling, those who were far away ran
to him. Among the isolated and remote states, all quickly sent envoys and
took comfort and delighted in him. All within the four seas became like
one family, and all the men of understanding willingly submitted. This is
called being the teacher of the people. The Odes says:

From the west and from the east,

From the south and from the north,

All submit as they come forth.
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BIMFE 0T (e ] o BEWAEMEE L - SBEIBIIE L - I H
FER < B AN 28 VBN —5 il ZJBEAER
KEZHAAED - (FF) B TEHEEE - AEEIL > #EAIR - 5 2

GEp

Both chapters of “The Achievements of the Ru” and “A Debate on Military
Affairs” are written by the disciples of Xunzi. This is another piece of

evidence proving that passages from the disciples refer to each other. “A

Debate on Military Affairs” contains “Sun Qingzi yue” (Xunzi said), which is

subsequently quoted by the author of “The Achievements of the Ru” in which

the quotation is presented as the master’s words. “The Rule of a True King”

112
113
114
115

Hutton, Xunzi: The Complete Text, 55.



has a similar passage,

The region within the four seas becomes like a single family. Thus, those
nearby do not hide their abilities, and those far away are not troubled
by the required labor. Among the isolated and remote states, all quickly
send envoys and take comfort and delight in him. This is called being the
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“The Rule of a True King” does not come from Xunzi’s disciples, so its
wording might be closer to Xunzi’s original wording, but it is not parallel to
the words from “The Achievements of the Ru.”

It can be seen that when Xunzi’s disciples composed “The Achievements
of the Ru,” they combined the wordings from different chapters like “Enriching
the State,” “The True King and the Hegemon” and “A Debate on Military
Affairs.” They rearranged and reinterpreted passages and combined them into
a new passage.

4.3 To copy the opinion from “The True King and the Hegemon™ and
“Jundao” F & (The way to be a lord), then further explain the meaning:

In another passage, for instance, “The Achievements of the Ru” rearranges
passages found in “The True King and the Hegemon™ and “The Way to Be a
Lord” to explain its interpretation of “gi yi tianxia® 75—K I . Let us look at
the text.

Zao Fu was the best driver in the whole world, but without a chariot and
horses, he would have had nowhere to display his abilities. Yi was the best
archer in the world, but without a bow and arrows, he would have had
nowhere to display his skill. The great ru is one who is good at aligning
and unifying the whole world, but without a territory of a hundred /i, he
will have nowhere to display his merit. If the chariot is sturdy and the
horses are of select quality but the man cannot use them to go as far as a
thousand /i in a single day, then he is not a Zao Fu. If the bow is properly

116 Hutton, Xunzi: The Complete Text, 74.
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adjusted and the arrows are straight but the man cannot use them to hit a
fine point shooting from far away, then he is not an Yi. If the man has use
of a territory of a hundred /i but cannot use it to align and unify the whole
world and put a stop to violence and tyranny, then he is not a great ru. [...]
He would thrash the tyrannical states, bring concord and unity to the whole

world, and no one could overthrow him. Such is the mark of a great ru..""*

WAHE - R N EEE D - EE G RERE - 778 > RTZEH
Hh o HESRAMER REYT - REE - FH - K TED > BHEZ
R ERT R D) - B S22 - -REELAEE—Hi T 5 - JIFEEK
- STREZ > M-TEEDFHETH - AFEF M - HEERZHM - 1
ARELAF— KT - filiEF - APERMEM - (- ) BB > 7 —K
T - mEREED - RAEZHd - 7

The passage above analogizes aligning and unifying the whole world to
driving or shooting. This means that objective conditions must coordinate with
subjective factors in order to make accomplishments. The objective conditions
here are “chariot and horses,” “bow and arrows,” and “a territory of a hundred
li.” Subjective factors are “Zao Fu,” “Hou Yi,” and “the great ru.” Based on
other passages from the Xunzi, disciples of Xunzi used analogies to explain
and analyze them. “The True King and the Hegemon” chapter states,

Yi and Peng Men were men who were good at getting archers to submit
to them. Wang Liang and Zao Fu were men who were good at getting
charioteers to submit to them. A bright and perceptive gentleman is one
who is good at getting people in general to submit to him. When people
submit to a man, then power will attach to him. When people do not
submit to a man, then power will depart from him. Thus, being a true king
rests in getting people to submit to oneself.

So, if the ruler of men wishes to get people who are good at shooting and
can hit small targets from far away, nothing is as good as having Yi and
Peng Men. If he wishes to get people who are good at driving and can
rapidly go a great distance, nothing is as good as having Wang Liang and
Zao Fu. If he wishes to be able to harmonize and unify all under Heaven
and keep Qin and Chu in check, then nothing is as good as having a bright

and perceptive gentleman. '’

118 Hutton, Xunzi: The Complete Text, 62.

120 Hutton, Xunzi: The Complete Text, 107.
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“The True King and the Hegemon” chapter claims that “a bright and perceptive
gentleman” can “harmonize and unify all under Heaven” which is copied in
“The Achievements of the Ru.” “The Achievements of the Ru” further develops

EEINA3

this into “a great ru.” “The True King and the Hegemon™ chapter has “keep
Qin and Chu in check.” “The Achievements of the Ru” chapter regards Qin and
Chu as states of “violence and tyranny,” and therefore generalizes it to “put a
stop to violence and tyranny.” Related content is also found in “The Way to Be

aLord,”

If the ruler of men desires to obtain good archers, who can hit a small
target while shooting from far away, then he will dangle an offer of noble
rank and weighty rewards in order to attract them. Within his family, he
may not favor his sons and younger brothers. Outside his family, he may
not ignore someone from a faraway place. If the person can hit the target,
then one picks him. How could this not be a sure way to obtain good
archers? Even a sage cannot alter this.

If the ruler of men desires to obtain good chariot drivers, who can travel
great distances at high speed, going a thousand /i in a single day, then he
will dangle an offer of noble rank and weighty rewards in order to attract
them. Within his family, he may not favor his sons and younger brothers.
Outside his family, he may not ignore someone from a faraway place. If
the person can travel the distance, then one picks him. How could this
not be a sure way to obtain good chariot drivers? Even a sage cannot alter
this.

As for those who desire to order the state, steer the people, and coordinate
and unify superiors and subordinates, within the state they will use these
things to solidify its fortifications, and outside the state they will use these
things to ward off troubles. If there is order, then they will have control
over others, and others will not be able to get control over them. If there is
chaos, then danger, disgrace, and destruction for them are things one can
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fine point shooting from far away, then he is not an Yi. If the man has use
of a territory of a hundred /i but cannot use it to align and unify the whole
world and put a stop to violence and tyranny, then he is not a great ru. [...]
He would thrash the tyrannical states, bring concord and unity to the whole

world, and no one could overthrow him. Such is the mark of a great ru..""*
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The passage above analogizes aligning and unifying the whole world to
driving or shooting. This means that objective conditions must coordinate with
subjective factors in order to make accomplishments. The objective conditions
here are “chariot and horses,” “bow and arrows,” and “a territory of a hundred
1li.” Subjective factors are “Zao Fu,” “Hou Yi,” and “the great ru.” Based on
other passages from the Xunzi, disciples of Xunzi used analogies to explain
and analyze them. “The True King and the Hegemon” chapter states,

Yi and Peng Men were men who were good at getting archers to submit
to them. Wang Liang and Zao Fu were men who were good at getting
charioteers to submit to them. A bright and perceptive gentleman is one
who is good at getting people in general to submit to him. When people
submit to a man, then power will attach to him. When people do not
submit to a man, then power will depart from him. Thus, being a true king
rests in getting people to submit to oneself.

So, if the ruler of men wishes to get people who are good at shooting and
can hit small targets from far away, nothing is as good as having Yi and
Peng Men. If he wishes to get people who are good at driving and can
rapidly go a great distance, nothing is as good as having Wang Liang and
Zao Fu. If he wishes to be able to harmonize and unify all under Heaven
and keep Qin and Chu in check, then nothing is as good as having a bright

and perceptive gentleman. '”’

118 Hutton, Xunzi: The Complete Text, 62.

120 Hutton, Xunzi: The Complete Text, 107.
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“The True King and the Hegemon” chapter claims that “a bright and perceptive
gentleman” can “harmonize and unify all under Heaven” which is copied in
“The Achievements of the Ru.” “The Achievements of the Ru” further develops

RT3

this into “a great ru.” “The True King and the Hegemon™ chapter has “keep
Qin and Chu in check.” “The Achievements of the Ru” chapter regards Qin and
Chu as states of “violence and tyranny,” and therefore generalizes it to “put a
stop to violence and tyranny.” Related content is also found in “The Way to Be

a Lord,”

If the ruler of men desires to obtain good archers, who can hit a small
target while shooting from far away, then he will dangle an offer of noble
rank and weighty rewards in order to attract them. Within his family, he
may not favor his sons and younger brothers. Outside his family, he may
not ignore someone from a faraway place. If the person can hit the target,
then one picks him. How could this not be a sure way to obtain good
archers? Even a sage cannot alter this.

If the ruler of men desires to obtain good chariot drivers, who can travel
great distances at high speed, going a thousand /i in a single day, then he
will dangle an offer of noble rank and weighty rewards in order to attract
them. Within his family, he may not favor his sons and younger brothers.
Outside his family, he may not ignore someone from a faraway place. If
the person can travel the distance, then one picks him. How could this
not be a sure way to obtain good chariot drivers? Even a sage cannot alter
this.

As for those who desire to order the state, steer the people, and coordinate
and unify superiors and subordinates, within the state they will use these
things to solidify its fortifications, and outside the state they will use these
things to ward off troubles. If there is order, then they will have control
over others, and others will not be able to get control over them. If there is
chaos, then danger, disgrace, and destruction for them are things one can

(smpnyuo)d uE) FI= Jubuoyz, ay) pue ‘(3sebig puels ayl) F >+ oneq, (Ny 8y} Jo SJuBWSABIYDY 8Y1) Sy ,OBIXNY, 8y} pesodwo) s8|diosiq s,1zuny MOH UQ



196

57 48 B I S 408 >t 1 W o mh

simply stand by and await."*

ANERGESH - ET@EP{%"AZ% MEBEEDIHEZZ - AR DA 1
SIS A » e R EIL - R E ML LB | #EE
ATRRESH « FUSZEL - (& )W HBuEE - —Hiff TH - & Eﬁ%i‘f
PIEECZ > AASATEART 526 > SR ATDARGSE A » REBUEE AL »
AR ZENS | MEATES T - OSBRI - HELT Hth
DA - ShDATEEE - yRRIHIA - ARRERI - ALRIGE I A7 F
‘H_j, . 124

“The Way to Be a Lord” chapter also analogizes aligning and unifying the
whole world (“tiao yi tianxia” §—°K I ) to driving and shooting, but it
changes it to “coordinate and unify superiors and subordinates” (“tiao yi
shangxia” 3= _L T ). This alteration makes it different from “The True King
and the Hegemon.” It seems to me that the author of “The Achievements of the
Ru” does not agree with the changes. He continues to say “chi chui bao guo, qi
yi tianxia” BHEFEE] © 75—K 1 (he would thrash the tyrannical states, bring
concord and unity to the whole world). Here, it also uses tianxia K | as the
object of giyi 75— instead of using shangxia |- I . “The Achievements of the
Ru” chapter continues to say,

If he employs great ru, then even a territory of just a hundred /i can be
preserved for a long time, and after several years, all people under Heaven
will be unified under him, and the feudal lords will be his ministers.'*

FIRMRE - AIEEZMA 5 iR=4 KPR EERE -

The passages also refer to “tianxia weiyi” X [ Fs— , instead of “shangxia
weiyi” [N Ey— . Here we learn that “The Achievements of the Ru” chapter
has copied the opinions from “The True King and the Hegemon” and “The
Way to Be a Lord” as they both analogize aligning and unifying the whole
world to driving and shooting. Xunzi’s disciples once again composed “The
Achievements of the Ru” by combining passages from different chapters to
explain its interpretation of “qi yi tianxia” 7%—K T .

122 Hutton, Xunzi: The Complete Text, 128.

123 According to Wang Niansun, see Wang Niansun, Dushu zazhi, 691. Punctuation
marks added by the author.

124 Wang Xianqian, Xunzi jijie, 241-42.

125 Hutton, Xunzi: The Complete Text, 64.

126 Wang Xianqian, Xunzi jijie, 141.
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4.4 To copy the opinion from “Against the Twelve Masters,” “Enriching

the State” and “Against Physiognomy,” then further explain the meaning:

There is a passage in “The Achievements of the Ru” elaborating the
characteristics of a “great ru,”

The great ru is such that even if he is hidden away in a poor neighborhood
and a leaky hut, lacking even so much land as to plant an awl in, kings
and dukes cannot compete with his fame. If he were to occupy even so
much as a grand minister’s position, then no single lord could keep him,
and no single state could contain him. He would accomplish fame greater
than the feudal lords, and no one would fail to want him as a minister.
If he were to have use of a territory of a hundred /i, then no state of a
thousand /i could compete with him for victory in battle. He would thrash
the tyrannical states, bring concord and unity to the whole world, and no
one could overthrow him. Such is the mark of a great ru.

His words accord with the proper categories of things, and his actions
accord with ritual. In managing affairs, he leaves nothing to regret.
In handling dangers and responding to changes, he does everything
appropriately. He shifts and moves with the times. He bends and
straightens with the age. Throughout a thousand acts and ten thousand
changes, his way remains one and the same. Such is the test of a great ru.
When he is in difficult circumstances, vulgar ru will mock him. When
he is successful, then heroes and outstanding men will be transformed
to follow him. Men of twisted and petty behavior will flee him. Men of
perverse doctrines will fear him. The masses will be ashamed before him.
When successful, then he unifies the whole world. When in difficult
circumstances, then on his own he establishes a noble reputation for
himself. Heaven cannot make it die. Earth cannot bury it. The ages of Jie
and Robber Zhi cannot pollute it. None but a great ru can establish such a

reputation. Just such men were Confucius and Zigong.'”’

R EE - MENERENE - AR EANERZFA 5 A
—RRZAL - Al —FA e - —BARERE - ANFRER - =
FRIS ARG EL 5 FH A B2 M T B2 B RE B 2 5 - BB - 75—
KT MEEMED - @REIEE - HEEHE - Bivane - HRRE
i - HfrbpiEaih s - BRpBIE - Bt E - T8 HE—4W -
EARELEN - HEt - FEEL - Holt - b - HEEZ
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“The Way to Be a Lord” chapter also analogizes aligning and unifying the
whole world (“tiao yi tianxia” §—°K I ) to driving and shooting, but it
changes it to “coordinate and unify superiors and subordinates” (“tiao yi
shangxia” 3= _L T ). This alteration makes it different from “The True King
and the Hegemon.” It seems to me that the author of “The Achievements of the
Ru” does not agree with the changes. He continues to say “chi chui bao guo, qi
yi tianxia” BHEFEE] © 75—K 1 (he would thrash the tyrannical states, bring
concord and unity to the whole world). Here, it also uses tianxia K | as the
object of giyi 75— instead of using shangxia |- I . “The Achievements of the
Ru” chapter continues to say,

If he employs great ru, then even a territory of just a hundred /i can be
preserved for a long time, and after several years, all people under Heaven
will be unified under him, and the feudal lords will be his ministers.'*
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The passages also refer to “tianxia weiyi” X [ Fs— , instead of “shangxia
weiyi” [N Ey— . Here we learn that “The Achievements of the Ru” chapter
has copied the opinions from “The True King and the Hegemon” and “The
Way to Be a Lord” as they both analogize aligning and unifying the whole
world to driving and shooting. Xunzi’s disciples once again composed “The
Achievements of the Ru” by combining passages from different chapters to
explain its interpretation of “qi yi tianxia” 7H—K T .

122 Hutton, Xunzi: The Complete Text, 128.

123 According to Wang Niansun, see Wang Niansun, Dushu zazhi, 691. Punctuation
marks added by the author.

124 Wang Xianqian, Xunzi jijie, 241-42.

125 Hutton, Xunzi: The Complete Text, 64.

126 Wang Xianqian, Xunzi jijie, 141.
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4.4 To copy the opinion from “Against the Twelve Masters,” “Enriching

the State” and “Against Physiognomy,” then further explain the meaning:

There is a passage in “The Achievements of the Ru” elaborating the
characteristics of a “great ru,”

The great ru is such that even if he is hidden away in a poor neighborhood
and a leaky hut, lacking even so much land as to plant an awl in, kings
and dukes cannot compete with his fame. If he were to occupy even so
much as a grand minister’s position, then no single lord could keep him,
and no single state could contain him. He would accomplish fame greater
than the feudal lords, and no one would fail to want him as a minister.
If he were to have use of a territory of a hundred /i, then no state of a
thousand /i could compete with him for victory in battle. He would thrash
the tyrannical states, bring concord and unity to the whole world, and no
one could overthrow him. Such is the mark of a great ru.

His words accord with the proper categories of things, and his actions
accord with ritual. In managing affairs, he leaves nothing to regret.
In handling dangers and responding to changes, he does everything
appropriately. He shifts and moves with the times. He bends and
straightens with the age. Throughout a thousand acts and ten thousand
changes, his way remains one and the same. Such is the test of a great ru.
When he is in difficult circumstances, vulgar ru will mock him. When
he is successful, then heroes and outstanding men will be transformed
to follow him. Men of twisted and petty behavior will flee him. Men of
perverse doctrines will fear him. The masses will be ashamed before him.
When successful, then he unifies the whole world. When in difficult
circumstances, then on his own he establishes a noble reputation for
himself. Heaven cannot make it die. Earth cannot bury it. The ages of Jie
and Robber Zhi cannot pollute it. None but a great ru can establish such a

reputation. Just such men were Confucius and Zigong."”’
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The quoted passage is once again a combination and rearrangement of different

passages from different chapters. The beginning is based on “Against the

Twelve Masters.” The following is the comparison.

“The Achievements of the Ru,”

The great ru is such that even if he is hidden away in a poor neighborhood
and a leaky hut, lacking even so much land as to plant an awl in, kings
and dukes cannot compete with his fame. If he were to occupy even so
much as a grand minister’s position, then no single lord could keep him,
and no single state could contain him. He would accomplish fame greater
than the feudal lords, and no one would fail to want him as a minister.[...]
None but a great ru can establish such a reputation. Just such men were

Confucius and Zigong. '”’

RS - #EREHRE - BEHE M LA F 5 15
—RRZL - Al —FA R - —BEAREEE - AT - A
FEASLUR L 5 (oo ) IERBEZRETL - fhE - TR -

From “Against the Twelve Masters,”

The twelve masters cannot win sage kings’ affection. Even though they
are lacking even so much land as to plant an awl in, kings and dukes
cannot compete with their fame. If they had occupied even so much as
a grand minister’s position, then no single lord could keep them, and no
single state could contain them. They would accomplish fame greater
than the feudal lords, and no one would fail to want them as ministers.
These men are sages who do not obtain power, and just such men were

Confucius and Zigong."'

+oTEAARET - EEHR MM AR LT - RRZ AL
HI—FEN T - —BITRERE - AT - EAEDURE - &
BAZAFRED - e - FEEM -
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Comparing the two passages, “The Achievements of the Ru” attached “bi daru
zhe, sui yin yu giongyan louwu” 1 KiFEE - HEEREEIKE which is from
“Enriching the State,”

If a man with only coarse clothes and roughly woven sandals were truly
to do this, then even if he were to live in a poor neighborhood in a house
with a leaky roof, kings and dukes could not compete with him for a good

: 133
reputation.

R L0 - RISEESRIRE - MEA TR FH -

The “buyi xunju zhi shi” 1 1<H)||J@ .2 L& refers to the “great ru.”

The phrase “chixian yingbian qudang, yu shi gianxi, yu shi yanyang” £k
JESE R E - BB HE - BB in “The Achievements of the Ru” is based
on the “Feixiang” FEFH (Against physiognomy),

[He] cites closer events without being crude. He shifts with the occasions

and bends with the times."’

ATTHIANAE - BREBAE - BLHE - 7

It can clearly be seen that “The Achievements of the Ru” combined and
rearranged different passages from different chapters.

The quoted passage of this section can also be found in Hanshi waizhuan
chapter four,

The ten philosophers will be unable to come near. If he lacks even so
much land as to plant an awl in, and yet even the nobility is unable to
contest with him for fame—this is a case of a saint who does not attain

his goal. It was thus with Confucius."”’

T FEREEHH - EENE M - TIEARREES - HIRE AL R
Tt - R -

133 Hutton, Xunzi: The Complete Text, 96.

134 Wang Xianqian, Xunzi jijie, 196.

135 Hutton, Xunzi: The Complete Text, 38.

136 Wang Xianqian, Xunzi jijie, 85.

137 James Robert Hightower, Han Shih Wai Chuan: Han Ying's Illustrations of the
Didactic Application of the Classic of Songs (Cambridge: Harvard University
Press, 1952), 147. With amendments.

138 Qu Shouyuan ESFTC , Hanshi waizhuan jianshu %55 /MEZFT (Chengdu: Bashu
shushe, 1996), 403.
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The quoted passage is once again a combination and rearrangement of different

passages from different chapters. The beginning is based on “Against the

Twelve Masters.” The following is the comparison.

“The Achievements of the Ru,”

The great ru is such that even if he is hidden away in a poor neighborhood
and a leaky hut, lacking even so much land as to plant an awl in, kings
and dukes cannot compete with his fame. If he were to occupy even so
much as a grand minister’s position, then no single lord could keep him,
and no single state could contain him. He would accomplish fame greater
than the feudal lords, and no one would fail to want him as a minister.[...]
None but a great ru can establish such a reputation. Just such men were

Confucius and Zigong. '”’
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From “Against the Twelve Masters,”

The twelve masters cannot win sage kings’ affection. Even though they
are lacking even so much land as to plant an awl in, kings and dukes
cannot compete with their fame. If they had occupied even so much as
a grand minister’s position, then no single lord could keep them, and no
single state could contain them. They would accomplish fame greater
than the feudal lords, and no one would fail to want them as ministers.
These men are sages who do not obtain power, and just such men were

Confucius and Zigong."”'
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Comparing the two passages, “The Achievements of the Ru” attached “bi daru
zhe, sui yin yu giongyan louwu” 1 KiFEE - HEFEREEIKE which is from
“Enriching the State,”

If a man with only coarse clothes and roughly woven sandals were truly
to do this, then even if he were to live in a poor neighborhood in a house
with a leaky roof, kings and dukes could not compete with him for a good
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The “buyi xunju zhi shi” 1 1<H)||J@ .2 L refers to the “great ru.”

The phrase “chixian yingbian qudang, yu shi gianxi, yu shi yanyang” £k
JESE R E - BB HE - BB in “The Achievements of the Ru” is based
on the “Feixiang” FEFH (Against physiognomy),

[He] cites closer events without being crude. He shifts with the occasions

and bends with the times."’

ATHIANAE - BREBAE - BE] - 7

It can clearly be seen that “The Achievements of the Ru” combined and
rearranged different passages from different chapters.

The quoted passage of this section can also be found in Hanshi waizhuan
chapter four,

The ten philosophers will be unable to come near. If he lacks even so
much land as to plant an awl in, and yet even the nobility is unable to
contest with him for fame—this is a case of a saint who does not attain

his goal. It was thus with Confucius."”’

T FEREEH - EEN M - T EARAEES - HIRE AL R
Tt - R -

133 Hutton, Xunzi: The Complete Text, 96.

134 Wang Xianqian, Xunzi jijie, 196.

135 Hutton, Xunzi: The Complete Text, 38.

136 Wang Xianqian, Xunzi jijie, 85.

137 James Robert Hightower, Han Shih Wai Chuan: Han Ying's Illustrations of the
Didactic Application of the Classic of Songs (Cambridge: Harvard University
Press, 1952), 147. With amendments.

138 Qu Shouyuan ESFTC , Hanshi waizhuan jianshu %55 /MEZFT (Chengdu: Bashu
shushe, 1996), 403.
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The quoted passage is from “Against the Twelve Masters” of Xunzi and since
it omits several sentences from “zai yi dafu zhi wei” #£— KK . Z i onwards,
Lu Wenchao casts doubt on “The Achievements of the Ru,” suspecting that the
sentences “zai yi dafu zhi wei, ze yi jun buneng du xu, yi guo buneng du rong,
chengming kuang hu zhuhou, mo buyuan de yi wei chen” 1£— KK 2]

A—FE A EEE - —BNEES - AT PR - EABEELRE were
added. Wang Niansun also regards these 32 characters as added according to
“Against the Twelve Masters.” Now we know that the quoted passage of “The
Achievements of the Ru” is a rearrangement of passages found in “Against the

EEINA3

Twelve Masters,” “Enriching the State,” and “Against Physiognomy,” so the
wordings are heterogeneous. Given the heterogeneous nature of the passage,
whether there are added characters from “Against the Twelve Masters” as Lu
and Wang claimed, is still doubtful.

In his book Yaoji jieti ji qi dufa, Liang Qichao suggested that “The
Achievements of the Ru” was written by the disciples of Xunzi,"”” while Liao
Mingchun states in his Xunzi xintan that “The Achievements of the Ru” is
“Xunzi dizi suo jilu de Xunzi yanxing” & 156 Fac #1048 7517 ' (Xunzi’s
sayings and actions recorded by his disciples). In the light of the above
investigation, “The Achievements of the Ru” seems to be a rearrangement and

combination of Xunzi’s theories by his disciples.

Conclusion

From the above investigation I conclude that “The Achievements of
the Ru,” “The Grand Digest,” and “On Confucius” frequently copy passages
found elsewhere in Xunzi. This shows how Xunzi’s words and deeds were
recorded by his disciples, as Liao Mingchun suggests,'*' Xunzi’s disciples
rearrange passages written by Xunzi himself so as to compose the chapters
they are responsible for. I believe we are justified in treating these chapters as
compositions by the disciples of Xunzi, but they build, in part at least, on the

139 Liang Qichao, Yaoji jieti ji qi dufa, 41.
140 Liao Mingchun, Xunzi xintan, 40.
141 Ibid.



words and deeds of Xunzi himself.'*

“On Confucius,” “The Grand Digest,” and “The Strong State” were
written by Xunzi’s disciples, and the wording of these chapters are sometimes
found to contain parallels. This is because they were written by the same
group of people who had a similar method of editing and compiling and who
accessed similar recorded information.

Among the material of the transmitted Xunzi, “Against the Twelve
Masters,” “The Rule of a True King,” and “The True King and the Hegemon”
often have parallel passages in the chapters composed by the disciples of
Xunzi. These chapters are to be regarded as the core texts of Xunzi’s thought,
since they were consulted so frequently by his disciples.

142 Because of the limited space, this article focuses on the ways that Xunzi’s
disciples used to compose “Achievements of the Ru,” “The Grand Digest,” and
“On Confucius.” For the chapters of “The Strong State” and “A Debate on Military
Affairs,” please refer to Lai Chi Fung Z%'¥ , “A Study on the Relationship
between Chapters Quoted ‘Xun Qingzi’ in The Book of Xunzi ” {&jF ) THil " £#
I+ R SUEBIfRE B (Mphil diss., The Chinese University of Hong Kong,
2016).
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“On Confucius,” “The Grand Digest,” and “The Strong State” were
written by Xunzi’s disciples, and the wording of these chapters are sometimes
found to contain parallels. This is because they were written by the same
group of people who had a similar method of editing and compiling and who
accessed similar recorded information.

Among the material of the transmitted Xunzi, “Against the Twelve
Masters,” “The Rule of a True King,” and “The True King and the Hegemon”
often have parallel passages in the chapters composed by the disciples of
Xunzi. These chapters are to be regarded as the core texts of Xunzi’s thought,
since they were consulted so frequently by his disciples.

142 Because of the limited space, this article focuses on the ways that Xunzi’s
disciples used to compose “Achievements of the Ru,” “The Grand Digest,” and
“On Confucius.” For the chapters of “The Strong State” and “A Debate on Military
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between Chapters Quoted ‘Xun Qingzi’ in The Book of Xunzi ” {&jF ) THil " £#
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